Karma is thought: spiritual, mental, psychic, physical thought. 
Mental thought is of atomic life-matter in the mental zodiac. 
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KARMA. 
V. 


MENTAL KARMA. 


compound word; that its two principles, ka, desire, and ma, 

mind, were united by R, action; so that, karma is desire and 

mind in action. The action of desire and mind takes place 
in the sign sagittary ( 7). The character of sagittary is thought. 
Karma is thought. Karma, thought, is both cause and effect. 
One’s karma, thought, is as effect the result of his previous 
karma, thought. Karma as cause is the parent thought, which 
will determine future results. Man is circumscribed, held in 
and limited by his own thoughts. No one ean be raised except by 
his own thought. No one can be lowered except by his own 
thought. 

Man is a thinker, who lives in the world of thought. He 
stands between the physical world of ignorance and shadows 
(-) and the spiritual world of light and knowledge (95-V#). 
From his present state, man may go into darkness or enter the 
light. To do either he must think. As he thinks, he acts and by 
his thoughts and actions he descends or ascends. Man cannot 
at once fall downward into ignorance and utter darkness, nor 
can he rise into knowledge and light. Each man is somewhere 
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on the path which leads from the gross world of ignorance to 
the clear light world of knowledge. He may circle around his 
place on the path by re-thinking his past thoughts and generating 
them anew, but he must think other thoughts to change his place 
on the path. These other thoughts are the steps by which he 
lowers or raises himself. Each step downward is the transpos- 
ing of an upper step on the path of thought. The steps down- 
ward cause mental pain and sorrow, even as pain and sorrow 1s 
eaused by the effort to ascend. But however low man may go 
his mental light is with him. By it he may begin the climb. Hach 
effort to think of one’s light and the higher life helps to build 
the step which takes him higher. Each step upward on the path 
to the light is made of the thoughts which formed a downward 
step. The thoughts which held him down are refined and trans- 
formed into the thoughts which take him up. 

Thoughts are of many kinds. There is the thought of the 
physical, the psychic thought, the mental thought and the spirit- 
ual thought. 

Physical thought is of the atomic life-matter of the physical 
world in its physical zodiac, psychic thought is of the atomic 
life-matter of the desire world in its astral or psychic zodiac, 
mental thought is made up of the atomic life-matter of the 
thought world in its mental zodiac. 

By his thought, man is a creator or destroyer. He is a de- 
stroyer when he changes higher into lower forms; he is a builder 
and creator when he changes lower into higher forms, brings 
light into darkness and changes darkness into light. All this is 
done through thought in the world of thought which is his mental 
zodiac and on the plane of leo-sagittary (Q-f ), life-thought. 

Through the thought world, spiritual things come into the 
psychie and physical worlds and through the thought world all 
things return into the spiritual world. Man, the thinker, as the 
incarnated mind, acts from the sign sagittary ( 7), thought, on 
the matter of the sign leo (Q), life, which is atomic life-matter. 
As he thinks, he generates karma and the karma generated is of 
the nature of his thoughts. 

A thought is generated by the brooding of the incarnated 
mind over the unformed body of his desires. As the mind broods 
over desire, desire is aroused into active energy which whirls 
from the heart upward. This energy increases with a vortex- 
like movement. The vortex-like movement draws into it the 
atomic life-matter of the zodiac in which the thinker is acting. 
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As the mind continues to brood, the atomie life-matter is drawn 
into the vortex-like movement which increases in rapidity. The 
life-matter is moulded, polished, given outline or color, or both 
outline and color, by the brooding mind, and is finally born into 
the world of thought as a distinct and living thing. The com- 
plete cycle of a thought is made up of its gestation, birth, the 
length of its existence, its death, dissolution or transformation. 

The birth of a thought results from the impregnation of de- 
sire by mind due to the presence of an idea. Then follows the 
period of gestation, formation and birth. The length of the life 
of a thought depends upon the health, strength, and knowledge 
of the mind which gave it birth, and on the nurture and care that 
the thought receives after birth. 

The death or dissolution of a thought is determined by the 
inability or refusal of its parent mind to perpetuate its exist- 
ence, or by its being overcome and dissolved by another thought. 
Its transformation is the changing of its form from one plane to 
another. A thought bears the same relation to the mind which 
gave it birth, as a child to its parents. After birth, the thought 
like a child, requires care and nurture. Like a child, it has its 
period of growth and activity and may become self supporting. 
But like that of all beings, its period of existence must come to 
anend. Once a thought is born and has reached its full growth 
on the mental plane it will there exist, until what it stands for 
is Shown to be untrue by a mind which gives birth to the thought 
which takes the place of the one discredited. The one discredited 
then ceases to exist as an active entity, though its skeleton is kept 
in the world of thought, much the same as relies or antiques 
are kept in the world’s museums. 

A thought of the physical is called into existence by the mind 
brooding over the desires of the physical. A physical thought 
fades out and dies if its parent refuses to feed it by thinking of 
it and brooding over it and energizing it with desire. Physical 
thoughts have to do directly with that which deals with mechani- 
cal instruments and processes in the physical world. 

Houses, hovels, railroads, boats, bridges, printing-presses, 
tools, gardens, flowers, fruits, grains and other products, artis- 
tic, mechanical and natural, are the result of the continued 
brooding of the mind over physical desires. All such physical 
things are the embodying of the thoughts of the physical in the 
matter of the physical. When the human mind refuses to per- 
petuate the thovghts of physical things, houses will fall into 
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ruins, railroads will be unknown and boats and bridges will dis- 
appear, machines and printing-presses will rust away, there will 
be no use for tools, gardens will be overgrown by weeds, and 
cultivated flowers, fruits and grains will fall back inte the wild 
state from which they were evolved by thought. All these phy- 
sical things are karma as results of thought. 

Psychic thoughts deal especially with the organic structure 
in the physical world and with the sensations experienced 
through living organic animal bodies. A psychic thought is born 
in the same manner as a physical, but whereas the physical 
thought is connected with the things in the physical world, the 
psychic thought is essentially of desire and connected with sen- 
sation. The birth of a psychic thought is due to the presence 
of a psychic thought or foree which acts directly on the organs 
of sense and causes the mind to breathe into the organ or organs 
of sense. After the mind has brooded over and given attention 
to the organs of sense, and has caused the atomic life-matter of 
its mental plane in its psyehie zodiac to build up and fill out the 
thought, the thought is finally born into the psychic world in its 
psychie zodiac. 

Psychie thought is a mass of desire given form and entity 
by man. According to the nature of the organic desire, the mind 
will give it form and birth and support its growth and persist- 
ence in the astral world. These psychic thoughts persisting in 
the psychie world are the types of all animals which exist in the 
physical world. The lion, tiger, rattlesnake, sheep, fox, dove, 
hippopotamus, peacock, buffalo, crocodile and asp, and all ani- 
mal ereatures which hunt or are hunted, will continue to exist 
in the world as long as mankind continues to produce in the 
astral world the characteristic desire forms which are the special 
types of the animal kingdom. The type of an animal is deter- 
mined by the form which the mind of man gave to the principle 
of desire. As the desires and thoughts of mankind change, the 
types of the animal creation wil! change. The cycle of any 
animal type depends on the persistence or change of the nature 
of desire and thought. 

Man’s mind acts with desire in clearness or confusion. 
When the mind acts in confusion with desire, so that the life- 
matter of the psychic zodiac is not given a sufficiently distinct 
form, then are called into being the misshapen forms or bodies 
of the desires, passions and emotions which circulate in the 
astral world. These vague misproportioned forms or bodies are 
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the product of the great majority of men. Comparatively few 
men produce well defined and clearly formed thoughts. 

Animals, desires, passions and emotions are both cause and 
effect of the psychic thought of man as he acts from the mental 
plane in his psychic zodiac. The passions, envy, jealousy, anger, 
hatred, murder and the like; greed, generosity, craft, light- 
heartedness, ambition, love of power and admiration, frivolity, 
excitability, whether produced with intensity or indifference, 
contribute to the psychic thoughts or karma of themselves and 
of the world. These unformed thoughts are liberated into the 
psychie world by man’s entertaining such feelings and giving 
expression to them in forceful speech or by the perpetual action 
of a rattle-tongue. 

The unformed psychic thoughts contribute in large part to 
the sorrows and sufferings of men. Man as a unit of humanity 
must share the general karma of humanity. This is not unjust; 
because, as he shares the karma of others he compels others to 
share the karma which he produces. He shares the kind of karma 
of others that he causes others to share with him. When one is 
passing through a period of mental suffering he often retuses 
to believe that his suffering is just and that he had any part in 
its making. Were the truth known, he would find that he was in- 
deed the cause of what he now suffers and that he did provide 
the means by which he now suffers. 

One who has a feeling of hatred for any person or thing 
liberates the foree of hatred. This may be directed to a person 
or to the world. The force of hatred liberated will act on the 
person against whom it is directed, only if that one has the feel- 
ing of hatred in him. If directed against the world, it acts on 
the particular condition of the world to which it is directed, but 
in any case the unformed dynamic foree of hatred will return to 
its generator. When it returns, he may entertain and send it 
out again and it will again return to him. By so harboring hate, 
he will cause others to feel a hatred against him. At some time, 
he will do or say something to arouse hatred and then he will 
provide the conditions which will cause his own dynamic un- 
formed hatred to precipitate on him. If he does not see that his 
unhappy state of mind is caused by his own hate he will say that 
he is unjustly treated by the world. 

One whose passions caused him to do and say things to 
arouse the passions in others will endure the suffering which 
passion brings. The passion which he pours out into the psychic 
world returns to him. Not knowing the manner in which he gen- 
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erates it, not being able to trace its path through the psychic 
world, and forgetting or ignorant of his having entertained the 
passion, he does not see the connection between the passion 
which he threw into the world and the suffering which its return 
brings to him. One who is without passion will not generate 
passion and therefore will have no passion of his own to suffer 
from; neither can he suffer from the passion of another, be- 
cause, unless he so wills, the passion of another can find no en- 
trance into his mind. 

Those who slander others, either from the desire to harm 
or from the habit of frivolous gossip, liberate mean and ill- 
formed thoughts into the psychic world which may find their 
vent on the persons to whom they are directed; but in all cases 
they contribute to the thoughts of slander in the world and they 
will surely return and be precipitated on those who generate 
them. Those who slandered suffer from slander that they may 
understand the mental pain which it brings and learn that slan- 
der is unjust. 

One who boasts and brags concerning his powers, posses- 
sions or knowledge hurts no one so much as himself. He gen- 
erates a cloud-like body of desire which overawes or weighs 
down upon the minds of others. He increases the psychic 
thought cloud of bragging. He is more deluded by it than others 
until at last it bursts and he is overwhelmed by it. He sees that 
otherssee that he was only boasting and bragging and this causes 
him to feel as small as his bragging was intended to make him 
great. Unfortunately, the one who suffers such mental karma 
often does not see that it was caused by himself. 

One who thinks and tells a lie brings into the thought world 
a force as violent and nefarious as that of murder. A liar 
pits himself against eternal truth. When one tells a lie, he is 
attempting to murder truth. He attempts to put a falsehood in 
place of a fact. If a falsehood could be put successfully in place 
of a fact, the universe could be thrown out of balance. By tell- 
ing a lie one attacks the principle of justice and truth more di- 
rectly than in any other manner. From the standpoint of mental 
karma, a liar is the worst of all criminals. It is because of the 
hes of the units of humanity that humanity as a whole and the 
units themselves must endure the suffering and the unhappiness 
in the world. When a lie is thought and told it is born into the 
wor!d of thought and affects the minds of all with whom it comes 
in contact. The mind yearns, aspires to see the truth in its own 
purity. A le would prevent the truth from being seen. The mind 
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yearns to know. A lie would deceive it. In its highest aspira- 
tion, the mind seeks its happiness in the truth. A le would pre- 
vent such attainment. The lies which are universally told and 
which circulate in the mental world, cloud, befog and obscure the 
mind, and prevent it from seeing its proper course. The karma 
of a liar is a perpetual mental torment, which torment is eased 
while he is deceiving himself and others, but the torment is ac- 
centuated on the return of his lies to him. The telling of one lie 
causes the liar to tell two to conceal his first. So his lies mul- 
tiply until they precipitate themselves on him; then they are dis- 
covered and he is overwhelmed by them. As men continue to 
lie, their ignorance and unhappiness will continue. 

If one would know true mental karma, he must stop lying. 
One cannot see his own or the mental operations of another 
clearly while he continues to obscure his own and the minds of 
others. Man’s happiness increases with the love of truth for its 
own sake; his unhappiness disappears as he refuses to lie. 
Heaven upon earth would be more fully and quickly realized than 
by any other means if people would speak what they know and 
believe to be true. A man may make quicker mental progress 
by telling the truth as he knows it than in any other way. 

All things come as the karma of one’s previous thoughts: 
All the physical conditions of life, such as health or disease, 
wealth or poverty, race and social position; one’s psychic na- 
ture, such as the nature and kind of his desires, his tendency to 
mediumship, or the development of the inner senses and facul- 
ties; the mental faculties also, such as the capacity to learn 
and assimilate teachings from the schools and books and the in- 
clination to persistently investigate. Many of the possessions, 
afflictions, psychic tendencies and mental faculties or defects 
which he now has, may be traced back by him or one acquainted 
with his career as the results of his own persistent thoughts and 
efforts. In such case the justice is apparent. On the other hand, 
there are many physical things, psychic tendencies and mental 
endowments, which cannot be traced to anything which he may 
have done in the present life. In this case he and others may 
say that he does not deserve that which he now has, and that he 
is unjustly favored or abused. Such judgment is incorrect and 
due to inability to connect present effects with their past causes. 

As the result of the many incarnations of the mind in human 
bodies and the innumerable motives, thoughts and actions good 
and bad which have been held, thought and done by the mind in 
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other lives, there is stored an immense amount of credit and 
debit to the account of the mind. Each mind now incarnated 
has to its eredit many of the good things and the bad things 
which it longs for, despises and dreads. It may also have to its 
credit the psychic accomplishments which it now yearns for, or 
it may lack them. Intellectual powers far beyond one’s present 
attainments or dullness of mind may be in store. All of these 
may be quite opposite to present possessions and ability, but 
they must come home to their parent at last. 

The karma which he is about to have is determined by man 
himself. Consciously or unconsciously, man determines that par- 
ticular part of his karma which he will suffer or enjoy, work out 
or postpone. Though he knows not how he does it, yet he calls 
into the present from the great storehouse of the past, the things 
and faculties which he has. He precipitates his own karma, 
some long overdue, some which should not yet come. All this he 
does by his thought and the mental attitude which he assumes. 
His mental attitude decides whether he is willing or not to do 
that which he should. For a time he may escape his present 
karma, good or bad, by refusing to go through it when it comes, 
or in putting it off through working energetically in another 
direction. Nevertheless he cannot get rid of his karma except 
by the doing and suffering of it. 

There are four classes of individuals according to the men- 
tal karma they receive. The manner in which they receive it, 
largely determines the manner and kind of karma which they 
create for the future. | 

There is first the individual who thinks little. He may be 
sluggish or active. He takes what he finds not because he would 
not take better, but because he is too lazy either in body or in 
mind or in both to work for it. He is heavy or light-hearted, 
and is carried along on the surface of life. Such are the ser- 
vants of environment because they do not try to understand and 
master it. Environment does not create or determine their 
lives, but they choose to accept things as they find them and, 
with what mental powers they have, continue to shape their lives 
according to the environment in which they are. Such as these 
work out their karma as it comes. They are servants in inclina- 
tion, nature and development. 

The second class is that of individuals whose desires are 
strong, who are active and energetic, and whose mind and 
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thoughts accord with their desires. They are not satisfied with 
their condition and, by the use of their latent and active mind, 
seek to exchange one condition of life for another. By con- 
stantly keeping their mind occupied, they see opportunities of 
gain, and they take advantage of them. They improve their con- 
dition and sharpen their mind to see other opportunities. They 
overcome the physical conditions instead of being satisfied with 
or ruled by them. They put off the bad karma as long as they 
can and precipitate the good karma as quickly as they can. Bad 
karma they call that which brings no material advantage, which 
eauses loss of possessions, brings trouble, or causes disease. 
Good karma they eall that which gives them material wealth, 
family and enjoyment. Whenever their bad karma would ap- 
pear, they strive to prevent it. They may do so by diligent work 
in body and mind, in which ease they meet their karma as they 
should. By their mental attitude as to their honesty in meeting 
debts and losses and striving honestly to repay them they pre- 
eipitate much of their bad karma; to all of which they are equal 
so long as their determination to act justly continues, in which 
ease they precipitate and work out their bad karma and create 
and set in motion the just and proper conditions for good karma 
in the future. But if they refuse to acknowledge or pay their 
debts, and by cunning or trickery evade them, they may prevent 
the:r bad karma from being precipitated when it naturally would 
appear. In this case, the immediate work of the present will 
tide them over for a while, but by refusing to meet their bad 
karma they add more to their debits. They can carry their debts 
forward, but the longer they carry them the heavier they will 
be. At last they are not able to meet the demands made on 
them; they can no longer pay the heavy interest, for to earry 
forward bad karma, requires wrong action. When the bad 
karma becomes heavy, their deeds must become more evil to 
earry along the bad karma, until at last the rate and amount of 
interest is so heavy that they are not able to meet it, not because 
they would not, but because others with whose interest they in- 
terfere prevent them. Not being able longer by cunning and 
duplicity to hide their actions and ward off disaster, they see it 
at last break and overwhelm them. 

To this class belong the individuals whose minds are directed 
to barter for money and possessions and lands, who commit one 
dishonest act and to cover it commit another and another, who 
plan and connive to take advantage of others, who continue to 
accumulate material wealth even though their acts are unjust 
and plainly dishonest. They flourish not because justice is 
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overcome, but because according to justice they get what they 
work for to the uttermost farthing. Working dishonestly with 
their minds they acquire what they dishonestly work for, but 
their works are at last paid. Their own work overtakes them; 
they are crushed by the just law of their own thoughts and 
deeds. 

Among them are the individuals who are the heads or behind 
the heads of large industrial institutions, banks, raiiroads, in- 
surance associations, who fraudulently deprive citizens of their 
rights, who aequire large possessions and vast fortunes by the 
application of their minds to physical and material ends. Many 
such are for a time considered as models by those who long to 
occupy similar positions and influence, but when their account 
comes due and is presented by the bank of karma and they can- 
not or will not meet it, their dishonesty is discovered. They 
become objects of ridicule and contempt and their physical sen- 
tence is pronounced in the court which is composed of judge and 
jury, or is a disease, or an evil disposition, which will soon bring 
physical retribution. 

Those whom they injure are not without their karma. Their 
karma is both in the learning of how to meet conditions and in 
the payment for past acts when they themselves were wrong- 
doers, and all of these are witnesses in mind against the evil 
done by the culprit who has thereby accumulated wealth and pos- 
sessions dishonestly. According to his rise will be the depth of 
his fall. 

This is the mechanical automatic side of karma which has 
to do with the sentence pronounced on the physical body; but no 
one hears or sees pronounced the sentence of such a one’s men- 
tal karma. The sentence of mental karma is pronounced in the 
mental courts of karma, witnesses and attorneys in which are 
one’s own thoughts, and where the judge is one’s higher Ego. 
The culprit serves the sentence willingly or unwillingly. Serv- 
ing the sentence willingly is to recognize one’s misdeeds and the 
justice of the sentence; in this case he learns the lesson which 
his wrong acts and thoughts should teach him. By so doing he 
pays the debt of mental karma, wipes off the mental account. 
An unwilling serving of the sentence is his effort to excuse him- 
self mentally, to plot how to overcome the difficulty and to rebel 
against the sentence; in which case he does not cease to suffer 
mentally, fails to learn the lesson intended and creates evil con- 
ditions for the future. j 

Of the third kind of individuals are such as have ambitions 
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and ideals, and whose thought is employed in attaining and pre- 
serving them. Such are people proud of their birth or standing 
who would rather be poor gentlemen or ladies of ‘‘family’’ than 
of the wealthy vulgar who are nobodies; and those engaged in 
educational and literary pursuits; those of artistic temperament 
and endeavor; the explorers who seek to discover new regions; 
inventors who would bring new devices into operation ; those who 
seek military and naval distinction; those who engage in pur- 
suits for disputation, debates and mental advantages. Individ- 
uals of this class work out their mental karma naturally so long 
as they hold to the particular ambition or ideal which they have 
in view and work for that alone. But all manner of difficulties 
and dangers beset those of this class who, losing sight of their 
particular ambition or ideal which is in the world of thought, 
attempt to deviate from their particular path. Then they pre- 
cipitate karma which they have incurred at previous times while 
acting in other capacities. 

He, for instance, who is proud of his lineage, must keep up 
the ‘‘family honor,’’ and place other laurels to its credit. If he 
enters into transactions requiring trickery, he may continue 
them for a while, but sooner or later one who envies him or one 
who has been unjustly dealt with by him, will make known dis- 
honest and disgraceful transactions and bring to light skeletons 
concealed in the closet. When such karma is about to precipi- 
tate, then he may, if he attempts to cover up his unjust action, 
or plans to get those out of the way who would be the means of 
disgracing him, put off his bad karma for a while, but he does 
not remove it. He places it to his account in the future, and 
it will accumulate interest and precipitate at some future 
time when he seeks to claim honors and distinctions that do not 
rightfully belong to him. On the other hand, if he should meet 
the bad karma manfully and deal with it honorably, he will 
pay the debt, by which conduct he makes future good karma. 
His attitude may even add to the honor and probity of the 
family, and what might at first have seemed disgrace will by his 
action add to the worth of the family name. 

He whose ambition is in the mental world, though this 
ambition be represented in the physical world by position, may 
obtain his ambition by using his mind to that end; but his en- 
deavor must be in keeping with his ambition, in which case he 
works along the line of his past thought and precipitates no 
evil karma. But should he deviate from this, he puts himself 
out of his class and ealls down upon himself quickly the retri- 
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bution for many actions other than those warranted by his par- 
ticular ambition. 

Those engaged in educational pursuits will achieve success 
if education is the object of their thought. No danger is in- 
eurred and no bad karma made so long as they hold to educa- 
tional ambitions. But when they seek education with a view to 
business or profit, or when unfair means are resorted to in 
order to obtain educational positions, then the conflicting 
thoughts in their mental world will eventually clash, and a 
storm is precipitated to clear the mental atmosphere. At this 
time those thoughts not in keeping with the object of receiving 
and spreading education are brought to light, and these per- 
sons must square their accounts, or, it they succeed in putting 
off the day of reckoning, they must answer in the future, but 
answer they must. 

Soldiers, sailors and statesmen work according to the law, 
only when they seek to serve their country, that means the 
welfare of the people. If their object is the welfare of the 
people and that alone, no circumstances can intervene by which 
they may be discredited. Their services may not be desired 
at first by the people, but if they persist in doing that only 
which is for the people’s good, the people, as the unconscious 
agents of karma, will find it out and they, like the great in- 
telligent agents of karma, wi!'l make use of the services of 
such men, who gain in strength as they refuse personal ad- 
vantages. But should they abandon their object, and barter 
the position which they hold for money, or use the influence of 
their position to further their prejudice, then they precipitate 
on themselves the karma of their own actions. The people will 
find them out. They will become disgraced in the eyes of others 
and of themselves. If the lesson of right action is learned, 
they may regain their power by paying the penalty of the wrong 
action and continuing in the right. 

Inventors and discoverers are explorers of the mental 
world. Their object should be the public good, and he among 
them will be most successful in his search who looks most 
eagerly for the public good. If one uses an invention or dis- 
covery for personal ends and against others, he may prevail 
for a considerable time, but eventually that which he has used 
against others will be turned against him, and he either loses 
or suffers from that which he has discovered or invented. This 
may not occur in the life in which he has misused his success, 
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but it will surely come, as in the cases of the persons whose in- 
ventions have been taken from them and used by others, of those 
who spend much of their time, labor and money in trying to dis- 
cover or invent something for financial gain, but who do not suc- 
ceed, or of those persons who have discovered or invented that 
which causes their own death, disfigurement, or ill health. 

Those of an artistic or literary temperament, who seek their 
ideal in attaining perfection in literature and whose efforts are 
all to that particular end, will realize their ideal according to 
the manner in which they have worked for it. When their am- 
bitions are prostituted to lower aims, they incur the karma of 
their particular work. For instance, when artists turn their ef- 
forts to the making of money, the object of art is superseded by 
the object of money or gain and they lose their art, and even 
though it be not at once, they lose their standing in the mental 
world and descend to lower levels. 

The fourth class of individuals are those who are eager for 
or who possess the higher mental faculties. They place knowl- 
edge of whatever kind above social distinction or material 
wealth. They are concerned with all questions of right and 
wrong; with philosophy, science, religion and with politics. The 
politics with which they are concerned is not the petty party 
spirit, the trickery, jobbing and the dishonorable intrigues re- 
sorted to by those who are ealled politicians. The politics with 
which this fourth class is concerned is chiefly the welfare of the 
state and good of the people, aside from any party, faction or 
clique. These politics are free from trickery and concerned only 
with the best means of administering justice. 

This fourth class is broadly divided into two groups. Those 
who seek knowledge of a purely intellectual nature, and those 
who seek spiritual knowledge. Those who seek knowledge of 
the intellect arrive at spiritual truth after long processes of in- 
tellectual search. Those who seek spiritual knowledge in itself, 
see into the nature of things without long processes of reason- 
ing and then use their intellect in applying the spiritual truth 
according to the needs of the time. 

So long as knowledge is sought for its own sake and to pass 
it on to the world, each of these groups lives according to the 
law of knowledge, which is justice; but if the degree of knowl- 
edge attained is used for personal ends, subordinated to am- 
bitions, or as a means of barter, then bad karma is either at once 
precipitated or is sure to follow. 
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The social circle of the individual of the first class is made 
up of those of his kind and he feels ill at ease with others. The 
second class find their greatest enjoyment socially among those 
who understand and appreciate their business ability and where 
kindred topies are discussed. Sometimes, as their influence and 
power increase, their social aims may be for circles other 
than their own and they try for the veneer of society. The so- 
cial life of the third class will be most satisfactory among the 
cultured of artistic temperament or literary attainments. The 
social inclinations of the fourth class are not for the conventions 
of society, but rather for the companionship of those who have 
knowledge. 

With one of the first class the individual prejudices are 
strong when aroused. He usually considers that the country in 
which he is born is the best; that other countries are barbarian 
as compared with his own. He is ruled by his prejudices and 
party spirit in politics. The politics of the individual of the 
second class depend on business. He would not plunge his coun- 
try into a war or any enterprise, nor does he favor any institu- 
tion that would interfere with his business interests. Reforms 
in politics are assented to or tolerated so long as they will not 
lower stocks or interfere with trade, and thereby affect his pros- 
perity. The politics of the individual of the third class will be 
influenced by questions of ethics and convention; he will uphold 
long established customs and give precedence to pedigree and 
education in political matters. The polities of the individual of 
the fourth class are those of just and honorable government, de- 
fending the rights of citizen and state, with a view of justice to 
other countries. 

In the first class the individual inherits and follows the re- 
ligion which is taught by his parents. He will have no other be- 
cause no other is familiar to him, and he prefers to use what he 
has rather than to question the right of it. In the second class 
the individual’s religion is that which offers the most to him. 
He will exchange the one he has been taught, if by doing so the 
other will absolve him for the commission of certain crimes and 
give him the best bargain for heaven. He may not believe in re- 
ligion as a rule of life, but knowing of the uncertainty of death, 
and not being willing to be caught short by it, he, being a good 
business man, prepares for contingencies. While young and 
strong he may not believe in a future life, but as he knows that 
it is better to be sure than sorry, he buys shares in that religion 
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which will give him the best value for his money, and he in- 
ereases his insurance policies as he nears that future. The re- 
ligion of the individual of the third class is of a moral and ethi- 
eal nature. It may be a state religion attended with long cere- 
monies and rituals, having pomp and magnificence, or an heroic 
religion, or one which appeals to the sentimental and emotional 
nature. Individuals of the fourth class have the religion of 
knowledge. They are not zealous concerning questions of creeds 
or dogmas. They seek the spirit rather than the form which it 
animates. 

The philosophy of the individual of the first class is to know 
how to get his living in the easiest way. The individual of the 
second class looks on life as a great game full of uncertainties 
and opportunities ; his philosophy is to prepare against the first 
and to make the most of the second. He is a keen student of the 
weaknesses, prejudices and powers of human nature, and makes 
use of them all. He hires those of the first class who cannot 
manage others, combines with others of his own class, and nego- 
tiates for talents and powers of the third and fourth classes. The 
individuals of the third class will see the world as a great school 
in which they are students, and positions, circumstances and 
environments as the subjects of their study and understanding 
in life. The philosophy of the individual of the fourth class is to 
find his real work in life and how to perform his duties in rela- 
tion to that work. 


(T'o be continued.) 





Less in rising into lofty abstractions lies the difficulty, than 
in seeing well and lovingly the complexities of what is at hand. 
He is wise who can instruct us and assist us in the business of 
daily virtuous living; he who trains us to see old truth under 
Academic formularies may be wise or not, as it chances; but we 
love to see Wisdom in unpretending forms, to recognize her 
royal features under week-day vesture.—There may be more true 
spiritual force in a Proverb than in a Philosophical System. A 
King in the midst of his body-guards with all his trumpets, war- 
horses and gilt standard-bearers, will look great though he be 
little; but only some Roman Carus can give audience to satrap- 
ambassadors, while seated on the ground, with a woollen cap, and 
supping on boiled pease, like a common soldier. 

—Carlyle, Schiller. 













SKY MESSENGER DIOGENES TEUFELSDROCKH. 


An Essay oN THE SprrirvuaL TEACHINGS oF CARLYLE aS GIVEN 
IN ‘*‘Sartor ReEsartvs.’’ 


By Beno B. GatreEtu. 
Continued from page 115. 
CYCLEs. 


EUFELSDROCKH has some interesting things to say 
about Cycles. He speculated on the subject and found 
that not only do the yearly seasons return at regular 
stated periods, and that after certain cyclical revolu- 

tions, the sun and moon and the planets again hold positions and 
aspects similar in their relation to each other or to the earth, 
but also found that beyond mere physical cycles there are cycles 
in the mental and emotional nature of man and of peoples, and 
that eyclically mental phenomena return in a certain order, just 
as do the seasons. As to the essential nature of cycles, he in- 
dicates that that is ultimately connected with an inbreathing and 
outbreathing, a coming and going of some thing, or force, or 
motion. 

He does not solve the mystery. Interesting nevertheless are 
some of the results of his meditation on cycles. 

Just as the cycle of seasons, which results from the annual 
journey of the earth through the twelve signs of the zodiac, 
brings with it appearance, existence and disappearance, and is 
noticed because it is accompanied by creation, growth, fruition, 
decay and destruction, so do, with other cycles, the earth and 
parts, or continents, thereof, as well as the other worlds within 
the solar system, come into existence, for a while remain, and go 
out of existence, both the coming and the going being marked 
by the cataclysmic breaking out of elementary forces. From 
the destruction, out of the ruins, springs new life, come new 
eycles, arise new forms. Therefore the wise have ever con- 
nected death with birth and have seen in the fabulous Phoenix 
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which rises rejuvenated out of its ashes, a symbol of the cycle 
bringing death and destruction and at the same time new birth 
and rejuvenation. Naturally, therefore, does the great clothes 
philosopher—who sees in material things merely the clothes of 
the spirit, the forms into which the spirit of breath appears and 
out of which it disappears, or in the professor’s metaphorical 
style, clothes which the spirit puts on and takes off—explain the 
cyclical creation and destruction as the inbreathing and out- 
breathing by the spirit of itself into forms. The spirit is lasting, 
but the forms are broken up and disappear. While one torm 
is being dissolved, the breath leaving it, there is already being 
fashioned a new garment for the spirit to dwell in, and the 
breath breathes into it. 

Could we see the true motion of the spirit which causes ail 
phenomena, as we know the earth’s motion around the sun, we 
should perceive the motions of the breath, or spirit, as cyclic. 
To our limited sense perception, if its results are at all visible, 
they appear as a coming and going, the swing of a pendulum, 
and a ‘‘long-drawn systole and long-drawn diastole,’’ just as 
such heart and lung action are the physical and visible result of 
a psychic breath moving in a ecyele. 

Thus is a rational appearing and disappearing of all forms 
forever going on. Just as races, empires, continents and worlds 
overlap, one forming while the other is crumbling away, which 
crumbling may be hastened by the disappearance of a large 
crumb in a cataclysm, so do customs, habits, social institutions, 
religious notions, faiths, arise, fight for their existence, flourish, 
lose their worth and value, are mere shells and names, and 
finally disappear; while, at the same time, during which these 
were in period of their greatest influence, the new cycle for their 
successors began. From the World Phoenix, which becomes an 
ash-heap and is blown away, to sacred theurgy, the remnants 
of which becomes the plaything of fraud and mountebank, all 
movements overlap and are, when at their very highest, the 
originators and nurses of their future opponents and successors. 
This is how the Professor speaks to us on these matters: the 


symbol of the World-Phoenix and of Death-Birth being among 
his favorites. 


‘* *Little knowest thou of the burning of a World- 
Phoenix, who fanciest that she must first burn-out, and 
hie as a dead cinereous heap; and therefrom the young 
one start-up by miracle, and fly heavenward. Far other- 
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wise! In that Fire-Whirlwind, Creation and Destruction 
proceed together; ever as the ashes of the Olid are blown 
about do organic filaments of the New mysteriously spin 
themselves: and amid the rushing and the waving of the 
Whirlwind-element come tones of a melodious Death- 
song, which end not but in tones of a more melodious 
Birthsong. Nay, look into the Fire-whirlwind with thy 
own eyes, and thou wilt see.’ ”’ 


‘¢ ‘Wind Mankind where thou wilt, thou findest it in 
living movement, in progress faster or slower: the Phoe- 
nix soars aloft, hovers with outstretched wings, filling 
Earth with her music; or, as now, she sinks and with 
spheral swan-song immolates herself in flame, that she 
may soar the higher and sing the clearer.’ ’’ 


‘* ‘Society,’ says he, ‘is not dead: that Carcass, which | 
you call dead Society, is but her mortal coil which she has | 
shuffied-off, to assume a nobler; she herself, through per- 
petual metamorphoses, in fairer and fairer development, 
has to live till Time also merge in Eternity.’ ”’ 


‘* «As in long-drawn systole and long-drawn diastole, 
must the period of Faith alternate with the period of De- 
nial; must the vernal growth, the summer luxuriance of all 
Opinions, Spiritual Representations and Creations, be 
followed by, and again follow, the autumnal decay, the 
winter dissolution.’ ”’ 


‘¢ ‘Thus have I seen Solemnities linger as Ceremonies, 
sacred symbols as idle Pageants, to the extent of three 
hundred years and more after all life and sacredness had 
evaporated out of them. And then, finally, what time the 
Phenix-Death-Birth itself will require, depends on unseen 
contingencies.’ ’’ 


Europe, Teufelsdrockh, with his observant eyes, sees as 
overtaken by a black age, an iron age, a world becoming dis- 
mantled; he sees the degenerating and the decadence. He sees 
there a deceased or expiring society. ‘‘The Poor perishing, like 
neglected Draught-Cattle, of Hunger and Over-work; the Rich 
still more wretchedly, of Idleness, Satiety and Overgrowth.’’ We 
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have above quoted at length from one of the powerful passages, 
showing the dark age overtaking England. But quoting ‘‘Saint 
Simon,’’ our sky messenger adopts his saying: ‘‘The golden 
age, which a blind tradition has hitherto placed in the Past, is 
Before us.’’ 

Indeed, there have been many golden ages in the past, many 
silver, copper and iron. The sum total of the thoughts of men, 
who compose a race, bring them on to the heights and into the 
depths of many cycles. Humanity is carried, just as was little 
Diogenes at Entepfuhl, the village standing ‘‘in trustful de- - 
rangement’’ among the woody slopes, into a time ‘‘where the 
fair Life-garden rustles infinite around, and everywhere is dewy 
fragrance and the budding of Hope.’’ 

There is the golden age. Then as the individual life passes 
through its four or five or seven seasons, just so does a race, a 
continent, a world, pass through its cycles. The rule that as the 
cycle of one race descends, that of the next is rising, may be seen 
by an observation of Europe with its races in their black age, 
while the new races in America and Australia are beginning 
their golden ages; and this is manifested not so much in the re- 
markable physical well being, the absence of pauperism, the 
bodies built of finer and more nervous fibre, but even more in a 
certain serenity of mind that manifests itself in a readiness to 
see the humorous side of things, and, is the first to smile at our 
own misfortunes and defects and shortcomings, in the knowledge 
that all these will be remedied, that they are transitory and that 
better things are in store for us. The surest indication of a 
golden age is, however, a simple piety, a mind open to receive 
spiritual truth, a love for spiritual teachings and a desire to 
attain to spiritual greatness. Therefore it is a sign of the golden 
times that the Sartor and the skyey message were at first seen 
and received in the United States, where Emerson and his fellow 
workers were the heralds of the age, while in England for many 
years the book failed of appreciation—to state the case in its 
mildest form. <A golden age is before us in America, as the sky 
messenger indicates.*” 





Secret Doctrine, 2nd Ed. Vol 2, p. 463: 

“Pure Anglo-Saxons hardly three hundred years ago, the Americans of the United 
States have already become a nation apart, and, owing to a strong admixture of 
various nationalities and inter-marriage, almost a race sui generis, not only mentally, 
but also physically. To quote from De Quatrefages: 

Every mixed race, when uniform and settled, has been able to play the part of a primary 
race in fresh crossings. Mankind, in its present state, has thus been formed, certainly for 


the greatest part, by the successive crossing of a number of races at present undetermined. 
The Human Species, p. 274. 
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Thus the Americans have become in only three centuries a “primary race,’’ tem- 
porarily, before becoming a race apart, and strongly separated from all other now 
existing races. They are, in short, the germs of the sixth sub-race, and in some few 
hundred years more, will become most decidedly the pioneers of that race which 
must succeed to the present European or fifth sub-race, in all its new characteristics. 
After this, in about 25,000 years, they will launch into preparations for the seventh 
sub-race; until, in consequence of cataclysms—the first series of those which must 
one day destroy Europe, and still later the whole Aryan Race (and thus affect both 
Americas), as also most of the lands directly connected with the confines of our 
continent and isles—the Sixth Root-Race will have appeared on the stage of our 
Round. When shall this be? Who knows save the great Masters of Wisdom, per- 
chance, and they are as silent upon the subject as the snow-capped peaks that tower 
above them. All we know is, that it will silently come into existence; so silently, 
indeed, that for long millenniums will its pioneers—the peculiar children who will 
grow into peculiar men and women—be regarded as anomalous /usus naturae, abnor- 
mal oddities physically and mentally. Then,as they increase, and their numbers become 
with every age greater, one day they will awake to find themselves in a majority. 
Then the present men will begin to be regarded as exceptional mongrels, until they 
die out in their turn in civilized lands, surviving only in small groups on islands— 
the mountain peaks of to-day—where they will vegetate, degenerate, and finally die 
out, perhaps millions of years hence, as the Aztecs have, as the Nyam-Nyam and the 
dwarfish Moola Koorumba of the Nilghiri Hills are dying. All these are the rem- 
nants of once mighty races, the recollection of whose existence has entirely died out 
of the remembrance of modern generations, just as We shall vanish from the memory 
of the Sixth Race Humanity. The Fifth will overlap the Sixth Race for many hun- 
dred of millenniums, changing with it more slowly than its new successor, still 
changing in stature, general physique, and mentality, just as the Fourth overlapped 
our Aryan Race, and the Third had overlapped the Atlanteans. 


(To be continued.) 





LARVAL DAYS. 
TOWNSEND ALLEN. 


What recks the worm with larval taste ignoble, 
Of sipping nectar sweet from hearts of flowers? 
What when it creeps and crawls along so slowly, 
Of sailing swift through sunkissed scented hours? 
O heart be patient, do thy earth work lowly, 
Another life will come; transcendent holy. 
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THEOSOPHIST, REFORMER AND Martyr.—A PoRTRAITURE OF 
SPIRITUAL GROWTH AND DEVELOPMENT. 


By Dr. W. WILLIAMS. 
Continued from page 1205. 


SAVONAROLA’S RiIsE IN PopuLtaR ESTEEM—His LETTER To FRA 
Dominico.—PREACHES BEFORE THE SIGNORY. 


in the great Cathedral of Florence, begins a new 

chapter and an eventful period in his extraordinary 

career. Hitherto we have followed it from childhood 

and manhood, observing and noting the interior de- 
velopment of those latent faculties and forces, which displayed 
and manifested themselves in the formation of his character and 
in qualifying him for the great role he had to play in the history 
of Florence and the regaining of her lost republican liberty and 
freedom, and inaugurating a higher political and social standard 
of morality in civie life. We have described and given, as far 
as it was possible, from contemporary accounts of eye-witnesses 
that have reached us, the state of the times in which he lived 
and labored, an accurate view of the many and great difficulties, 
the colossal obstacles and impediments, formidable and seem- 
ingly insuperable, that confronted him and beset his path in 
taking up a mission that must, as he foresaw, bring him into 
ultimate collision and antagonism with potentates, ecclesiastical 
and secular, and raise up hosts of foes and opponents in all 
quarters, all arrayed against him and sternly adverse to national 
progress and change for the better. So ingrained were they 
with corruption, so covetous of rule and dominance and tyran- 
nical in their sway and authority, they could not brook any one 


W ITH the appearance of Savonarola as Lenten Preacher 
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who dared to hint at reformation, or plead for purity of life 
and government, for moral conduct and honesty in Church and 
State—whose minions and parasites soon detected in Savonarola 
an enemy who must be crushed at all hazards, as had been the 
case a few years before with Fra Bernardino, a Franciscan 
monk, whose ministrations in Florence had been chiefly directed 
against the widespread rapacious system of usury then prevail- 
ing, and in order to check it had proposed the institution of a 
Monte di Pista by the state for temporary loans to poor and 
struggling citizens at a low rate of interest. Exceedingly peril- 
ous and attended with danger and opposition to himself and his 
future was now the position of Savonarola, the orator preacher 
to whom Florence was turning and looking for light and 
guidance. 

Others, gifted with great learning and eloquence of speech 
and skilled in the art and science of rhetoric, they had listened 
to and admired, but after awhile had turned away with feelings 
of satiety and weariness, for with them was not the Word of 
Life which, when once spoken, reaches the chords of the heart, 
making them resonant and in unison with the mystic music of 
the spheres,—whose harmony and sweetness when once heard 
and felt raises us out of ourselves and never becomes forgotten— 
for then peace prevails within, the world’s great desire. This, 
however, was not the case with Savonarola, a born teacher, en- 
dowed with those great spiritual gifts which, under the dis- 
cipline and direction of the Higher Self, enable each one, man 
or woman, to discharge rightly and well the duties of the sphere 
of life in which they live and move, contented with having con- 
tributed towards human development and progress. With such, 
life is no failure, and each successive incarnation becomes a 
stage nearer to the goal of individual perfection. 

The large audiences that now assembled to listen to Savon- 
arola’s ministrations were not so select as had been those at 
San Marco, but were chiefly composed of the Democracy, in whom 
all sense of their country’s honor, all notions of self-respect as 
citizens with love of civic and social probity, uprightness and in- 
tegrity of character, had not become wholly extirpated and de- 
funct. Savonarola did not flatter them, and for this they liked 
him all the more. He had no axes to grind at their expense, for 
he was free from the craving ambition and desire for worldly 
honors and state emoluments. Florence, realizing this, re- 
spected him the more for this trait so rare amongst public men 
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and would-be statesmen. Unlike the religious harpies and cor- 
morants of the present day, feasting and battening upon the 
credulity of their followers, faring sumptuously every day, 
whilst their infatuated dupes, fieeced and tricked out of their 
means of livelihood and deceived in their hopes and expectation 
of heaven, live on in want and poverty. 

Savonarola sought not for wealth, nor craved after silver 
nor gold; plain living and high thinking being his rule of life. 
Yet though possessed of neither gold nor silver, what he had, 
he gave freely and fully to Florence, his one object being her 
moral renovation and spiritual awakening. With all the tender 
love and solicitude that a mother lavishes upon and watches over 
the safety and welfare of her child, so Savonarola now gave up 
himself and devoted the best energies of his life to preserve and 
protect her from the oncoming dangers and ruin which, 
prophet-like, he foresaw would soon threaten her downfall and 
extinction. His appointment as preacher to the cathedral gave 
him the opportunity of reaching and speaking to the hearts and 
minds of all classes that thronged to listen to him. He was, 
however, no alarmist. He did not indulge in fiery diatribes and 
objurgations, coarse denunciations against sinners and individ- 
ual wrong doers, but sought to press home the intrinsic, intimate 
and necessary connection existing and tieing together wrong- 
doing and suffering, which latter, though it could not be avoided 
and dodged by monetary considerations, could yet be borne 
manfully and its consequence considerably ameliorated by a 
. timely repentance, or change in habits of thought that con- 
stitutes the only sure and permanent basis for the building up 
of a truly manly character and qualifies it for the reception of 
the Divine that, unnoticed and undiscerned, is leading on and in- 
troducing us into the enjoyment of the higher life. 

Slowly yet surely, Savonarola’s words found a resonance 
in the hearts of the hearers who, though at first they could not 
quite comprehend and grasp the full meaning and purport of 
his teachings, now began to feel arising within, in a manner they 
could not define, a feeling of love and affection for him; so that. 
instead of their numbers diminishing, crowds upon crowds 
flocked to and filled the vast and spacious cathedral whenever 
he preached. How those Florentine citizens loved to listen to 
life-giving, soul-refreshing words that welled forth as from an 
inexhaustible fountain, intensifying their yearnings after light 
and truth and love! 
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Savonarola’s chief object was not to excite admiration and 
win applause, but to enkindle in their hearts a love of virtue for 
its own sake, which caused them to feel regretful and dissatis- 
fied, not so much with life and their civic government as with 
themselves, and the low moral standard of their social and do- 
mestic lives that had brought about the municipal corruption 
then prevalent and patent to everyone, as also the declension 
and dwarfment of that republican spirit and love of liberty that 
had characterized their ancestors and forefathers. And thus it 
came to pass that the best, wisest and most patriotic of the citi- 
zens began not only to appreciate and esteem Savonarola, buf 
to love and revere him for his earnest efforts to raise them out 
of the state of listlessness and apathy into which they had sunk 
and had become engrained within them. 

The results soon became visible in the public life of Flor- 
ence and a feeling of satiety and disgust began to be manifested 
in all classes of society at witnessing the scenes of vice, dissipa- 
tion and corruption enacted in their midst by politicians and 
clericals, the shameful excesses and flagitious moral enormities 
of whom Savonarola at times denounced in terms so scathing 
and strong, that the subjects of them became greatly excited 
and enraged, and plotted together how best they could get rid of 
him and reduce him to silence. From a letter written at this 
time to Fra Dominico, then preaching at Pisa, we may form an 
idea of the extraordinary influence Savonarola was now wield- 
ing over the populace of Florence and the turn of his adminis- 
trations tending toward the reform of the Church: 

‘*Dearest Brother: Peace and joy in the Holy Spirit be unto 
thee. Our affairs go on well; indeed God has worked marvel- 
ously, so that to the highest point we suffer great opposition, of 
which, when you return, you shall have all the details. Many 
have doubted, and still doubt, whether that will not be done to 
me which was done to Fra Bernardino. Certainly, as to that, 
our affairs are not without danger; but I hope always in God, 
knowing that the hearts of kings are in his hands and that when 
it pleases Him, He can turn them. I hope in the Divine who, by 
our mouth, does much, for every day He consoles me, and when 
I have little heart, comforts me by the voices of His spirit, which 
often says to me: ‘Fear not, say that which is given unto thee, 
for the Lord is with thee; the scribes and pharisees struggle 
against thee, but shall not overcome.’ Be comforted then, and 
be joyful, for our work goes on well. Do not be troubled if few 
come to hear thee, it is enough to have said these things to a 








‘*SAVONAROLA’’ OF FLORENCE. 153 


few; in a little seed there is virtue hidden. I very often preach 
the renovation of the church and the troubles that are to come, 
not of myself, but always with a foundation on the Holy scrip- 
tures, so that none can find fault, except those whose will is not 
to live righteously. 

‘* All are well, especially our angioli (angel boys) who wish 
to be remembered to you. Keep well and pray for me. I wait 
your return with great eagerness, that I may tell you the won- 
derful things of the Lord.’’ 

Savonarola’s fame as an orator and his popularity as a 
preacher become now so widespread not only in Florence, but 
throughout the Tuscan territory, that he was invited to preach 
before the Signory or municipal state Council, the members of 
which were al! of them creatures of Lorenzo, who had appointed 
them to their various offices. On the fourth day of Easter week, 
Savonarola appeared before them. They were all present, 
judges, senators, magistrates, and functionaries of state, ar- 
rayed in their robes and insignia of office, sedate and stern look- 
ing grey-beards, with solemn demeanor, motionless statues, rep- 
resentatives of justice and equity, but really unjust stewards, 
iniquitous, vernal hirelings and avaricious speculators of public 
funds, which they shamelessly pilfered and appropriated to their 
own sensual enjoyment. What would Savonarola have to say 
to them? Did he possess the daring and the courage to speak out 
fearlessly and boldly against the corruption of the state and 
tear aside the cloak that covered their turpitude and nefarious 
misdemeanors? The occasion needed the utmost caution and 
prudence on the part of Savonarola, who was well aware that 
every word spoken and uttered would be carried to Lorenzo, 
their master, who was himself the mover of the puppets and ma- 
rionettes he had to address. If there entered any doubts whether 
he would prove true to himself and fearlessly speak truth to 
these state minions before him, it was soon dispelled, for, after 
a most impressive discourse on the duties of the magistrates and 
those in authority, he closed with these words that must have 
made them squirm and writhe with inward emotions they could 
scarcely repress and conceal under their assumed stolidity and 
impassivity of outward demeanor: 

‘‘T must tell you,’’ he said, ‘‘that all the evil and all the 
good of the city depend upon its head, and, therefore, great is 
his responsibility even for small sins, since if he followed the 
right path, the whole city would heerome purified. We must. 
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therefore, fish in this sea with nets that can hold the smallest 
fish, nor must we employ overmuch caution, but, on the contrary, 
speak frankly and openly. Tyrants are incorrigible because they 
are proud, because they love flattery and are unwilling to restore 
ill-gotten gains. They leave ali in the hands of bad ministers. 
They succumb to flattery and hearken not unto the poor and 
neither do they condemn the wrong doings of the rich. They 
expect the poor and the peasants to work for them without re- 
ward, and suffer their ministers to expect this. They corrupt 
voters and farm out the taxes to aggravate the burdens of the 
people, ye must, therefore, remove dissensions, do justice, act 
honestly and enact honesty from all.’’ 

These were brave, strong words to those parasitic signors 
and when reported and, noised throughout the city, enhanced 
Savonarola’s position amongst the citizens. No wonder was it 
that the populace of Florence, wearied with the artificial life 
then prevailing, turned to him to raise them out of the spiritual 
darkness and weakness in which they had so long lived under the 
degrading and corrupt regime of Lorenzo, and to lead them into 
the path of political and social integrity. No marvel was it that 
they flocked in multitudes to the cathedral whenever it was 
known he was to preach, and lovingly and intently listened to his 
life-giving words of warning and advice accompanied and 
clothed with a spiritual power and force against which there was 
no resisting, no gainsaying. In those times, the pulpit as a 
teaching and enlightening and educating institution had greatly 
declined and dwindled in public estimation. It had lost its pres- 
tige and influence because the knowledge and experience of the 
higher life that alone can dispel the darkness and bring light and 
hope and inspire joy and peace within the human heart had de- 
creased and almost become extinct, so that its existence and real- 
ity as a factor and necessary element in human redemption and 
enlightenment were unknown save to a few who, giving up their 
pursuit of the phenomenal and external in which they had 
thought to find the realization of their inner desires and yearn- 
ings, had turned and found within themselves that which, in pro- 
portion as it became disenthralled from and ceased to be 
thwarted by the propensities of their animal and passionate 
nature, raised them out of themselves, out of the slough of 
despair and despondency, the tyranny and thraldom of desire, 
the listless languor, disquietude of heart, the greatest and most 
appalling of human miseries and afflictions, and elevated them 
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into a new life of peaceful and unceasing happiness and joy—- 
the heritage and inheritance of all who become transformed into 
children of the light whose pathway henceforward is a continu- 
ous ascent in the eternal Divine life that knows no ending. Well 
was it for Florence that she had within her midst, one who in 
his experience and knowledge of this life was qualified in the 
troublous events that were soon to transpire, could lead and 
guide her and preserve her in the hour of peril and danger, 
events revealed and made known only to Savonarola himself. 
It was, therefore, his great aim to prepare them against their 
oncoming and advent. He first sought to bring about a general 
reformation in the public life of Florence, by enforcing and 
pressing home upon her citizens the necessity of self-renovation, 
of a radical change of thought, without which preliminary there 
can be no salvation either of the individual or the state. It is 
the first step, the only true origin of progression, and is followed 
by the gradual development and manifestation of the Divine 
light within us that reveals truths and principles affecting action 
and conduct and brings us into accord with the good law of the 
universe, obedience to which renders human nature, virtuous, 
strong, and delighting in what is noble and unselfish. 

This was the gospel preached by Savonarola. His sermons 
enunciating the common duties of life were eminently practical 
in their tone and character as were also several treatises which 
he wrote and published, in which he inveighed with indignation 
against sin in high society; whilst to the erring and down-fallen, 
the suffering and miserable, he spoke in tones of love and com- 
passion, for they were men capable of repentance, of regaining 
their lost integrity, and entering into the kingdom of light, could 
their hearts be touched and their minds enlightened, for whilst 
at all times he condemned wrong doing, his compassion and sym- 
pathy were ever enlisted and extended to the sinning. Though 
his public administrations entailed upon him great labor and 
exertion, he did not however neglect monastic duties he had to 
discharge. He restricted himself to four hours of sleep and rest, 
and devoted the remainder of the day to the spiritual progress 
of his fellows in the convent, giving audience to citizens who 
came to him for counsel and advice in their time of need and 
trouble. It appears also that he continued to superintend the 
education of the young novices whose love and affection towards 
him never ceased. 

Thus, as the days passed by, Savonarola became more and 
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more endeared to the citizens of Florence, more revered and 
honored by high and low, by men of learning, such as Marsilio 
Ficinus and Jrucciardini, justly celebrated as one of the great- 
est historians, as also by artisan and peasant, until at length 
his name became a household word. It is not difficult to divine 
and determine the reason and the cause. 

Whatever may be said of human nature, its frailties and sel- 
fish indifference to religious and moral teachings, its regretful 
neglect and ignoring of the Divine monitor within, the Higher 
Self, a life like that of Savonarola never fails to attract its ad- 
miration and win its respect and applause, even if it does not 
enforce its imitation and homage. Engaged as it is continually 
and constantly in its wild pursuit of happiness, blindly imagin- 
ing and mistakenly thinking to acquire it in worldly pleasure and 
phenomenal enjoyments, or the gaining of wealth, fame and 
position, it never fails to appreciate a great unselfish soul and 
its self-denying labors, for in its ofttimes purblind indistinct 
vision it recognizes it as a prophecy, and auspice of what it can 
itself and will be in the ages to come. 


THE Prior oF San Marco—His History anp Dratu. 


And now occurred an event which in its results greatly con- 
tributed to increase of popularity and prestige of Savonarola in 
Florence, the death of the Prior of San Marco. His life had not 
been distinguished by any of those ecclesiastical abilities which 
marked the churchman of his times. He was no politician, no 
seeker after dignities of preferment and high position. Void, 
altogether, of worldly ambition and fame, he chose to spend his 
life in the performance of duties enjoined by the rules of his 
order, and in fulfilling them found what he chiefly yearned after 
—that interior happiness, which is the never-failing concomitant 
of an unselfish life spent in the promoting and administering to 
the welfare of others. Though his convent life was unmarked 
by stirring incidents, yet his early career was not without its 
romance and dramatic interest in its details. Born of a noble 
family in Spain, he had from childhood grown up amidst the dis- 
solute manners of the royal court, and, amidst courtiers, he had 
been the gayest of the gay, yet not without a high sense of chival- 
ric honor and character that won for him the admiration and 
respect of all classes. In joust and tournament, his skill in arms 
‘ad horsemanship enabled him to bear off all prizes, and behold- 
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ing his manly form and martial bearings, many a fair high-born 
maiden’s eye had beamed brightly upon him and her breast 
heaved with feelings and emotions she could searcely repress and 
conceal. Beauty, wealth, fame, all were his, but he cared not for 
them and lived unmoved amidst and proof against all their 
charms aad attractions. 

Years passed away and then happened the one tragic event 
in his life. But what matters it, to relate it? It ended and fin- 
ished when kneeling at the gateway of a secluded convent, he 
caught, behind the latticed aperture, the last glance of the fair 
face and form of one who had become more than all the world 
to him and listened to her whispered parting words: ‘‘I shall 
pray always for thy happiness Adios persiempre.’’ They were 
the death knell of all his hopes, the dispelment of all his dreams 
of happiness in life. He went back into the world. In his out- 
ward demeanor, he was calm and placid and gentle as ever, but 
none knew of the chasm and aching void within. War at lengtli 
breaking out with the Arabs that dominated and held the sway 
in South Spain, he rushed into it, seeking in its wild excitement, 
amid the clashing of arms, the defiant war cries and shouts of 
contending forces, a soidier’s death. Foremost always in the 
fray, his many exploits of bravery, his deeds of heroic valor and 
daring prowess, his wondrous escapes from death, caused the 
foe to regard him as bearing a charmed life, for in the hottest 
part of many a bloody engagement, his shout was the loudest, 
most awe inspiring, as with his gleaming broadsword he mowed 
down the enemy’s serried ranks, thus saved many a comrade 
from capture and from death. His fame was voiced by all, and 
his soldierly feats were sung of in baronial halls and peasants’ 
huts. At the termination of the war, honors were showered upon 
him by an admiring and grateful nation, but he refused them, 
eared not for them and men marveled and wondered when, a 
few months after, it became known, that doffing his soldier’s 
uniform and hanging up his sword in his ancestral home, he had 
entered a monastery and embraced the profession of a humble 
monk in the order of St. Dominic. They could not divine what 
could have impelled him to sacrifice and forego the splendid 
future outstretched before him, nor knew they anything of the 
interior unrest and pain which, Spartan-like, he had endured 
and so well concealed from popular view. 

Whilst ‘wandering amongst the mountainous district of 
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northern Spain, he entered by chance a secluded valley through 
which meandered a small rivulet. Following its course, he came 
at length to a small monastery in which the frate were engaged 
in Vespers or evening prayers. It was growing dusk and the 
moon was beginning to rise and shed its silvery rays, investing 
every object with a halo of mystic light. As he stood entranced 
with the calm beauty of the surrounding scenery and listened to 
the chanting of the psalms within the small chapel, his whole 
being vibrated in harmony with nature, a feeling and sense of 
calm and tranquillity of heart and mind gradually crept over 
him which he had never felt before. Acting on a sudden inspira- 
tion, he knocked at the gateway and craved hospitality, which 
was readily granted. On the morn, he sought an interview with 
the prior and begged to become enrolled as a novitiate and was 
accepted, and there in that lone monastery, far remote from the 
noise, the din and strife of city life and maddening crowds, he 
entered on the great struggle of his life, the greatest and most 
important of all struggles—the mastery of thought—the control 
of passion and feeling—the curbing of emotion and propensity 
without which, victory over self cannot be gained, no advance, no 
ascension, on the divine life can be achieved. 

It came to him at last, as it always does to earnest souls 
wrestling and struggling with themselves, fighting the good fight 
faithfully and well. It manifested itself in him not so much in 
the display of great intellectual powers as in traits of a gentle, 
compassionate, sympathetic and loving heart and disposition, 
which, void and free from all selfishness, delighted to administer 
to the welfare, upliftment and happiness of others and guide 
them into the true path of peace. 

Thus he lived his quiet, humble, unobtrusive life doing un- 
seen work for humanity of which the world never knew and of 
which there is no record, save in the pages of the book which the 
great angel of human life and destiny is writing up, and what 
is inscribed therein will be one day read and known to every one, 
what each one has done, and left undone. 

Eventually he became elected prior of San Marco. On the 
coming of Savonarola he soon recognized a spirit kindred to his 
own, took the greatest interest in him and was exceedingly 
pleased at seeing him rising in popular esteem and exercising a 
great influence in the reformation of public life. His bodily 
energies for some time had begun to droop and his health to 
fail and grow weaker and weaker, until at last a cry was heard 
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reverberating at midnight throughout the convent: ‘‘The Prior 
is dying!’’ And then and there every frate, arising and weep- 
ing, knelt and prayed for the peace and repose of the soul of him 
whom they dearly honored and loved. Realizing fully that the 
end was nigh, and the terminus of pilgrimage fast looming into 
view, the Prior sent for Savonarola, who administered to him 
the closing rites of the church and then sat him down by the bed- 
side waiting till all was over. Presently, opening his eyes and 
seeing who it was sitting near, he uttered in undertones: ‘‘T 
have fought the good fight; farewell, Fra Savonarola. Be thou 
faithful unto death!’’ And now his eyes grew bright, and 
brighter still, and became fixed on high. ‘‘Irene,’’ he murmured, 
‘*Trene! oh joy.’’ A slight quiver passed through his form and 
all was over, and in that moment the clairvoyant eye of Savona- 
rola beheld two souls, long separated, ascending together to- 
wards that region of light somewhere in the universe, where the 
weary find the rest, the peace and love, it was not theirs to enjoy 
on earth below. 


To be Continued. 











CHOICE EXTRACTS AND TRANSLATIONS. 
By a FELLow oF THE Rosicrucian SOCIETY. 
THE HIGHER SELF, OR DIVINE LOGOS IN MAN. 


S in nature, so in man; there is implanted a divine life the 

possession of which constitutes him the vice-gerent of 

God. And if he no longer enjoys this high prerogative 

to its full extent, as he might and ought to do, he has 

only himself to blame. Though he exercises his empire over 

creatures rather by indirect means and mechanical agency than 

by the immediate power and native energy of his own intellectual 

preeminence, he is still the lord of creation and would continue 

to retain much of the power and dignity he once received, did he 
but always make a right use of them. 

The peculiar distinction of man consists in this: to him alone, 
among all other of earth’s creatures, the divine Logos or life has 
been imparted and communicated and which, when developed 
within him and manifested in his life and character, is no mere 
dead faculty, but a reality and a fact, and the source of that in- 
ternal light of his consciousness and understanding which in- 
eludes a living operative power. It is not merely an object and 
organ of knowledge, an instrument of teaching and learning, but 
the medium that connects us with the Divine and thus embraces 
the whole plenitude of the excellencies and qualities which char- 
acterize humanity in general. 

Nature has her mute language and her symbolical writing, 
but she requires a discerning intellect to gain the key of her 
secrets, to unravel her profound enigmas, and, piercing through 
her mysteries, to interpret the hidden sense of her word and thus 
reveal the fullness of her glory. But as soon as he to whom the 
Divine Life has been imparted abandons and ignores that divine 
principle implanted in his breast, then loses he that word of life 
which has been communicated and confided to him and sinks 
down to a level with nature and, from her lord, becomes her vas- 
sal and serf. 
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THE AUTOGRAPH OF THE SOUL. 


white leaves of our souls the text of life in His own auto- 

graph. Upon all souls it has been written alike. We set 

forth with the broad, fair characters penned in smoothness 
and beauty, and promise to bear them back so, to the Master, who 
will endorse them with eternal life. 

But, alas! how few of us can return with these copy books 
unstained and unblotted? 

Man—the schoolboy Man—takes a jagged pen and dips it in 
blood, and serawls line after line of his hopeless, spattering imi- 
tation of the unattainable flourish and vigor of the autograph 
at the top of our souls. 

And thus they go on in unweary reiteration, until the fair 
leaves are covered with unseemly blots, and the Schoolmaster’s 
copy is no longer visible. 

No wonder, then, that we shrink back and hide, and play 
truant as long as we possibly ean, before handing in to the Mas- 
ter our copy-books for examination. 

How soiled with the dust of men, and stained with the blood 
of the innocent, some of them will be. 

Surely, some will look fairer than others! 

Those of the lowly and despised of men: 

The wronged and the persecuted; 

The loving and the deserted; 

The suffering and the despairing; 

The weak and the struggling; 

The desolate and the oppressed ; 

The authors of good books; 

The mothers of new-born children ; 

The loving wives of cruel husbands; 

On the souls of these of God’s children of inspiration, his 
autograph will be handed up to the judgment-seat, on the day of 
examination, pure and unsoiled. 

The leaf may be torn and traces of tears that fell as prayers 
went up, may dim and smear the holy copy; but its fair, sharp 
and delicate outlines will only gleam the stronger and prove the 
lesson of life, that suffering humanity has been studying for ages 
and ages—the eternal triumph of mind over matter! 

What grand poems these suffering and wearied souls will 
be after they are signed and sealed by the Master-hand. 


| N the beginning, God, the great Schoolmaster, wrote upon the 
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But what of the oppressor? 

What of the betrayer of innocence? 

What of him that holds a deadly cup, that the young and 
pure in heart may drink? 

Answer this, those who have brought woe and desolation to 
the heart of woman! How will it be with those who, by their 
fond lips and breathing sighs, their vows of truth and constancy, 
their deceit and desertion, destroyed her, body and soul, so that 
they became: 

Wrecks of womanly honor! 

Wrecks of womanly souls! 

Wrecks of life and love! 

Blots that defaced the fair earth with crime and sin! 

But the interest will come round—all will come round; 

Nothing will escape the Schoolmaster’s sleepless eye; 

The indirect is always as great and as real as the direct. 

Not one word or deed— 
Not one look or thought— 

Not a motive but will be stamped on the programme of our 
lives, and duly realized by us, and returned, and held up to light 
heaven, or flood hell with— 

All the best actions of war or peace— 

All the help given to strangers— 

Cheering words to the despairing— 

Deeds of love and sympathy and help to the fallen— 

Lifting up and cheering the lone and desolate hearted— 

Helping and relieving the widow and the fatherless— 

Protecting the defenseless— 

These are acts that need no poet to make poems of them; for 
they will live through ages and ages, on to Eternity. And when 
God opens the sealed book on the Day of Judgment, these poems 
of the history of lives will be traced in letters of purple and gold, 
signed with the Master’s Autograph. 
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The Correspondence between the Human Soul, Numbers, Geometry, Music, Color, 
Astronomy, Chemistry and the Human Body, and their Practical 
Application to Modern Problems. 


By Knut M. Pav tt. 
IX. 
Tue HierarcHy OF THE [36]. 
Continued from page 100. 


DISTINCTION must be made between hierarchies and 
A planes. Each is a complement of the other. The hier- 
archies are zodiacal divisions around a circle, separated 
from each other by radial lines from a center. The 
planes are concentric spheres, each one of which contains all 
hierarchical forces. The hierarchies may be compared with the 
differenti colors in a solar spectrum, or the different notes in a 
scale, where the character of cooperation or the quality of work 
is the result of the polarizing force, which then is in a circular 
direction, negative, magnetic and formative. On the other hand, 
the planes should be considered as the result of forces emanating 
from and returning to the center, they refer principally to the 
mass or quantity of a hierarchical force; these polarizing forces 
run in radial directions and, in relation to the cireular forces, 
are positive, electric and creative. As there are together ten 
planes, including the three superspiritual or overplanes and 
twelve zodiacal divisions within each of these planes, we get 120 
cosmic divisions, which is the total sum of the numerical names 
of the seven active hierarchies: 1+ 3+6+10+15+ 21+ 28+ 36= 
120. These 120 divisions are to be understood as the codpera- 
tive result of the ten sephiroths with the twelve hierarchical 
globes. Of the ten planes, the three upper or overplanes con- 
stitute the first equilateral triangle of The Flame; the three next, 
generally termed the three higher planes, form the second right- 
angled triangle of The Word; and last follow the four lower 
planes of The Form, the square of key-notes. 
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The numerical names of the seven hierarchies indicate that 
one contains others, not in the sense of quantity of substance 
but rather as a difference in place of the path of initiation, 
whereby the soul has different experiences during its journey 
from plane to plane. This path consists of a major and a minor 
part joined by the governing link to a harmonie whole; the 
neophytes in the Orders of the White Lodge, consciously or un- 
consciously, are actually passing through a chain of initiation 
trials along the path of double action through the heretofore 
mentioned 720 degrees of the circle. During this time, the forces 
of the hierarchies are alternately ‘‘turned on’’ the disciples from 
each zodiacal division, until at last the path from the [36] to the 
[1] is passed, the zodiac of initiation is completed, the globular 
envelope disintegrates, and the candidate is purified and raised 
—to begin another similar eyele through the double zodiacal 
path of the next higher order. From the figure 43 we have 
seen that this double path is [36] D, [28] F, [10] A, [6] C, [21] 
1, [15] G, [8] B, [1] D, or first through the sub-dominant tetrad 
of even numbers, then through the dominant tetrad of odd num- 
bers, along the chain of harmonic triple chords. 

This fact should be understood. On the inner planes, initia- 
tions take place with more regularity and precision than on the 
outer crust of the earth. This must be realized also on the outer 
earth. At present, such initiation occurs only with the higher 
members of the Lodge, but will in time be extended to all degrees 
of discipleship. In the future the two paths will (or are in- 
tended to) run parallel, so that the female line will be side by 
side with the male development; the female initiates will develop 
a new family of Master Women, each sex being represented ac- 
cording to its place in the star of that particular incarnating ray 
or part of a ray. 

Not until this has been made possible upon earth, will man- 
kind be able to satisfactorily solve the intricate problems of the 
day and of the future; but as soon as the last vacant place has 
been filled in the orders of initiates, and they are therefore able 
to stand the pressure of the armies of ‘‘Evil,’’ then no power 
ean longer resist the Kingdom of the White Lodge, the secret 
dwellings will be thrown open, the mystery language will be in 
common use, and the treasures now hidden, except to the few, 
will be distributed over a larger area. 

If the difference between the two ways of polarization of 
the Hierarchies or zodiacal signs, compared to the Sephiroths, 
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or planes of substance, is well understood by the student, he is 
able to trace the trials of his life, the progress or regress of his 
endeavors, from the exact source from where it comes; but the 
intellectual understanding must be accompanied by inner illumin- 
ation of his soul, and he will grow with the greatest amount of 
balanced harmony, if he is guided from the light of Christ, or the 
central hierarchy of the [86]. The mission of this hierarchy, or 
Order of The Lodge, is, principally the work of salvation, char- 
ity, and love, and miserables of all kinds, will have their oppor- 
tunity for resurrection through the immediate help of the Mas 
ter, Jesus, if other ways have failed. In sectarian worship, which 
is the characteristic of some churches, other Masters have been 
rejected, and the development of even a holy christian saint must 
be limited and imperfect, because Jesus was everything to him. 
On the other hand, an almost unchristian phase of esoteric teach- 
ing has sometimes excluded this Master, in favor of some other 
great Teacher, but no harmonic development will be the result of 
a man’s endeavors, unless he is able to take a bird’s-eye view of 
the relation between all the Teachers of mankind and to see 
where each belongs. Christ in person or principle does not ce- 
sire mankind to aspire to him or it to the exclusion of other imas- 
ters mentioned in history. 

The zodiaeal or globular, and the hierarchical or conical en- 
velopes of objects in nature naturally adapt their shape to the 
shape of the object, and the ideal forms will in reality be ellip- 
tical, flat or egg-shaped sheets penetrated by lines of force from 
the center of consciousness of the object, or from its whole sur- 
face. The envelope is a real thing which can be treated and made 
to grow and decay just as any other organism. There is always 
a point on the envelopes which is in direct connection with the 
center; at this point the force from the governing hierarchy is 
concentrated, like the sound forces in the note D on the circle of 
notes. In Man the center is the inner heart in the direction of 
the solar plexus and its corresponding point on his zodiacal en- 
velope is over the spot on the top of the head, which in children 
is soft and does not grow together as quickly as other parts of 
the skull. Through the top of the head, the cusp of his aries, the 
force travels to the organ of the Christ illumination, which is 


- the so-called pons varolii in the head, and then further through 


all his zodiacal spheres of life and power. 
We repeat that the tenfold sephirothiec vibrations run from 
the center to the circumference of a universe and vice versa, and 
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are identical with the vertical or radial polarizing action of The 
‘lame. ‘They create new concentric spheres or planes with dif- 
ferent grades of matter, and, on the other hand, the twelvefold 
zodiacal vibrations run in cireular direction round a center and 
are identical with the horizontal or circular polarizing action of 
The Flame, creating hierarchical differences of the same substance. 
It is not difficult to see that the spiral law must be the result of 
the two, and that the different forms of elementary motion meet 
in the neutral center which governs the spiral, the point of bal- 
ance, the cusp of aries-libra, the Christ, the note D in the funda- 
mental group. The elementary geometrical figures, in the sephi- 
rothie as well as the zodiacal systems, are the triangle and the 
square; but the essential difference is in the application of these 
figures. If the tenfold plane formation is regarded as composed 
of the three overplanes,—of The Flame, the three next higher 
planes of The Word, and the four planes of The F’orm,—the re- 
sult is identical with the process of addition of the triangle to 
the square; whereas, the twelvefold zodiacal formation is the re- 
sult of a multiplication process of the triangle of The Flame by 
the total square of The Word. So the simple arithmetical ex- 
amples of early school days, such as 3+ 4=7, and 3*4= 12, have 
a profound meaning as applied to the creative forces in nature. 

We may now speak of the ten planes instead of the seven. 
The three upper planes are the 3 D-s in music; these are gov- 
erned by other laws than those given for the sevenfold division. 
We reach the three overplanes through Christ only, through the 
sublime radiations from the second sub-plane of the great second 
plane, where the pivotal point is found in the note D, or rather 
the great hierarchies of all D’s—in mythology, represented as 
the sun gods. The notion that the three overplanes are inacces- 
sible to ordinary human beings, is a mistake; we may reach those 
planes through Christ, through the triple center of D, which is 
the channel to the so-called angelic spheres or overplanes. All 
interaction between these spheres, of which history or legend 
bears witness, has been possible only by the immediate help of 
the Master Christ, the greatest of all Hierophants of all systems 
of philosophy or religion. 

The Order of the [1] deals exclusively with the laws of bal- 
ance, the quality of Vishnu, the conservation of energy, which in 
music is represented by the relation between the 3 D-s, and, in 
the zodiac, the great axis of aries-libra, which is the door of 
Christ in the true sense of the word. The Order of the [36] uses 
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the higher experiences of the Order of the [1], to correlate the 
other six hierarchies with the great Christ hierarchy, for it is 
from the inner relation of the D-s that music is governed and the 
sevenfold system is possible. This cannot be too strongly em- 
phasized, for without an understanding of the great Christ law, 
our reasoning would be useless. 

The special knowledge of the ten sephiroths and details con- 
nected therewith, is the subject of the Order of the [10], the fur- 
ther explanation of which will follow. The Man in its glorified 
tenfold aspect, is the offspring of the forces of the hierarchy of 
the [10]. The subject of The Flame is treated in the Order of 
the [3], as an introduction to a knowledge of the angelic spheres 
of the Order of the [1]. Further details and the practical appli- 
eation of the teachings of The Word, belong to the Order of the 
[21], the number of triple sevens or sevenfold division of the 
three planes of The Word. The law of the great Square is to 
be found in the laws of the Order of the [28],—the number of 
sevenfold division of the four lower planes or in a higher sense, 
the four key-groups of the square of The Word. This order has 
to do with changing of coarse matter into fine, the note F in 
music. The other Orders may also be briefly mentioned here, as 
it will facilitate the understanding of our special subject of the 
[36]. The Order of the [6] is The Force; from this Order eman- 
ates the secret teachings of The Rose and The Cross. The Order 
of the [15] is the Holy Grail, where the alchemical transmuta- 
ion of The Man takes place. 


The planetary forces within our solar system belong to the 
different hierarchies as follows: 


TABLE. 


PLANETS AND HIERARCHIES. 


ree OE eee D 
ce ceuimamnn aera B 
eee rrr C 
Neptune & Venus..... [10] ................ A 
re xr G 
Uranus & Mercury... [21] ..............00. K 
ee ere F 


In geocentric calculations, the Moon replaces the Earth. 
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The planets are symbols of the hierarchies and belong to those, 
but their influence on our inner selves is not as great as the 
sources of life which the planets themselves represent. Through- 
out all planes, the Sun of the [86] bears the relation of planet to 
a higher sun, which in our system is situated in the direction of 
the constellation Pleiades about 27° in the geocentric sign of 
taurus, the point round which our solar system is revolving, to- 
gether with other systems. Knowledge of the higher sun is the 
true planetary science; we can feel its influence here. The solar 
system to which we belong is passing through the great zodiacal 
signs of the pleiadic sun which is invisible to us, and we are now 
in the pleiadic sign of leo or aquarius, according to the view- 
poiat. The pleiadic sun is itself a cancer expression of its own 
higher center. These facts show us the principal forces which 
influence our lives on earth. We should not forget that each 
time a zodiacal hierarchy is mentioned, its complementary 
aspect, opposite on the circle, acts at the proper time—according 
to the direction in which we analyze our problem. 

From the planetary point of view, we can say that the Christ 
force in our planet comes from the pleiadic sun to our sun, from 
where it is distributed to the planets. As the pleiadic sun has 
the same B key-note in its own group as our earth has within our 
solar system, we may draw conclusions as to the appearance of 
Jesus Christ on our planet. The pleiadic sun is the head of the 
B key-group, of which our D sun is a creative note, G’ B D being 
the governing chord. Hence the Order of the [36] in our sun 
system is to be regarded as a sub-order of the greater pleiadic 
Order of the [3], the cancer or Flame. The appearance of the 
Agents of the Order of the [36] on our earth is to be regarded 
partly as a sub-radiation from our D sun and its correspon- 
dences, and partly as a direct radiation from the B ray of the 
pleiadic sun and its correspondences. The relation of these two 
suns to each other and to the earth, is more important than the 
relation of the other planets of the earth, although the planets 
are by no means to be neglected. One of the reasons why some 
ehureches have said that our earth is the only important planet is 
that it receives the Christ force more direct than the other plan- 
ets, but this is because we belong to a hierarchy of the same ray 
as the sun’s own Master ray. Other planets are advanced far 
beyond us, in other ways, but we are hierarchally nearer Christ 
than they. Because of this fact, the forces and entities of the 
other planets of the solar system are particularly concerned in 
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the regeneration of the planet Earth, and the Egos which have 
incarnated here for the purpose of helping humanity. Each Ego 
has a great opportunity to evolve its higher nature here, on ac- 
count of the special position of this planet among the group. 
The opnortunity here for souls to evolve will be multiplied as the 
conditions are provided for the appearance of the Order of the 
[36]. It matters not whether it is done in public or in lonely 
secret chambers, the Christ Master wil! know his own, and will 
lead, illumine and initiate them in the Order of the [36]. 

The Order of the [36] of the Fourth Degree of the White 
Lodge will be the gathering of the true followers of Christ. This 
must not be taken in the sense that any special society has the 
prerogative to inclose the children of Christ within a limited cir- 
ele. Christ is for all humanity. The holy Order of the [36] in- 
teriorly receives members from all factions, societies and schools. 
There may be national, racial or family considerations which de- 
cide the neophyte’s position in an environment, but this does not 
influence his interior standing in the Christ Order. From the 
eontrary beliefs have come much of the misery and suffering in 
the world and the bigoted and intolerant persecutions carried on 
in the name of Christ. Different systems of philosophy facilitate 
the understanding of Christ’s work, but no system comes up to 
the reality of Consciousness through Christ. This is the birth- 
right of every human being. 


(To be continued.) 








THE HOLY SHADOW. 
TRANSLATED F’RoMm THE FRENCH. 


By Ruta Crart. 


angels came down from Heaven to see how a mortal could 

be so godly. He simply went about his daily life, diffus- 

ing virtue as the star diffuses light, and the flower, per- 
fume, without even being aware of it. 

Two words summed up his day: he gave, he forgave. Yet 
these words never fell from his lips; they were expressed in his 
ready smile, in his kindness, forbearance, and charity. 

The angels said to God: ‘‘O Lord, grant him the gifts of 
miracles !’’ 

God replied: ‘‘I consent; ask what he wishes.’’ 

So they said to the saint: ‘‘Should you like the touch of your 
hands to heal the sick?’’ 

‘‘No,’’ answered the saint. ‘‘I would rather God should 
do that.’’ 

‘‘Should you like to convert guilty souls and bring back 
wandering hearts to the right path?’’ 

‘*No, that is the mission of angels. I pray, I do not con- 
vert.’’ 

‘‘Should you like to become a model of patience, attracting 
men by the lustre of your virtues, and thus glorifying God?’’ 

‘*No,’’ replied the saint, ‘‘If men should be attracted to me, 
they would become estranged from God. The Lord has other 
means of glorifying Himself.’’ 

‘*What do you desire, then?’’ cried the angels. 

‘*What can I wish for?’’ asked the saint, smiling. ‘‘That 
God give me His grace; with that should I not have everthing?’’ 

But the angels insisted: ‘‘ You must ask for a miracle or one 
will be foreed upon you.’’ 


| ONG, long ago, there lived a saint so good that the astonished 
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‘‘Very well,’’ said the saint, ‘‘that I may do a great deal of 
good, without ever knowing it!’’ 

The angels were greatly perplexed. They took council ‘o- 
gether, and resolved upon the following plan: 

Every time the saint’s shadow should fall behind him, or at 
either side, so that he could not see it, it should have the power 
to cure disease, soothe pain, and comfort sorrow. And so it came 
to pass. When the saint walked along, his shadow thrown on 
the ground, on either side or behind him, made arid paths green, 
caused withered plants to bloom, gave clear water to dried up 
prooks, fresh color to pale little children, and joy to unhappy 
mothers. 

But the saint simply went about his daily life, diffusing 
virtue as the star diffuses light, and the flower perfume, with- 
out ever being aware of it. And the people, respecting his hu- 
mility, followed him silently, never speaking to him about his 
miracles. Little by little, they came even to forget his name, and 
called him only, ‘‘The Holy Shadow.”’’ 





STRENGTH. 
TOWNSEND ALLEN. 


QO heart be strong; 
Though fierce wild storms sweep o’er the soul, 
And high and dark the billows roll, 
Be not discouraged, heaven’s thy goal; 

O heart be strong. 


O heart be strong; 
Though sad and bitter be thy days, 
And tangled all thy earthly ways, 
Hope on, thy grief shall turn to praise; 
O heart be strong. 








THE FIRE OF AN IMPRISONED SOUL. 
By Water Scotr HAsKELL. 
INTRODUCTORY. 


AN finds himself in this world in which—as far as his 
memory serves him—he has had no previous experience. 
As though he were placed in the midst of a trackless 
wild and left to find his way out, he imagines there are 
wild beasts on every hand ready to devour him, and is constantly 
hiding behind his own identity by denying himself the right to 
live unchallenged. To himself, man is as a single chapter in a 
continued story, where none of the preceding chapters are 
hinted at, and the approaching climax can only be conjectured. 
That there is a climax he feels moderately certain, a point where 
all known experience centers. Sometimes that climax seems afar 
off, sometimes very near. He thinks that he is set apart, un- 
identified with the rest of the things he sees about him, yet he has 
a kind of brotherly feeling toward all. As a rule, he takes his 
lot philosophically, adapts himself to what seems, to him, his 
forced existence, and makes habit serve where reasoning fails. 
As a gregarious animal, man herds with his fellows and tries 
to imagine that he is tolerably happy; yet at no time is his happi- 
ness quite complete, even in his own estimation. He is always 
looking away to a beautiful ‘‘sometime,’’ building air-castles, 
forming ideals, trying in an indefinite way to escape the hard 
facts of material existence. 
So man continues from age to age, to be born into a world 
of sense, and to pass out again. When did it all begin, when will 
it all end? Who am [? 


IDEALS. 


The question: ‘‘Who am [?’’ must be answered by man’s 
own ingenuity. No one is in as good a position to solve the 
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problem of life for man as himself, no other being is as near to 
him as he is to himself. The great problem is: to find and dis- 
tinguish between the real self and that which passes for self; 
there is a constant rivalry between the material form and the 
life that animates the form, for every cell of the flesh is con- 
stantly calling attention to itself as being of paramount im- 
portance. 

Man’s ability to think independently of the plane upon 
which he is living shows the assertive power of the ego, and de- 
monstrates his power to idealize. Much ean be said on the sub- 
ject of ideality, for it is deep and far-reaching and underlies the 
processes of life. It cannot, therefore, be treated comprehens- 
ively from a single point of view, but must be approached from 
many sides. To indulge in a passing thought concerning the re- 
lation of ideals to happiness, might throw a little light on the 
obscure subject: ‘‘The underlying motive of life.’’ 

' We often feel happy in anticipation of happiness. For in- 
stance, we plan to attend an entertainment; our joy in anticipa- 
tion exceeds that of realization. It did not prove to be 
as good as we had pictured it; nevertheless, we had our 
joy in the thought of an ideal play, and the joy 
was real while it lasted. This sense of pre-conceived happi- 
ness gives us a firmer hold upon life than is supposed. Ideals 
are the little agencies of continuity, the stepping-stones to im- 
mortality. To form an ideal is to create a subjective flow of 
thought along channels which we love. We never idealize the un- 
pleasant, hence, ideality is ever in the path of enjoyment. The 
path of ideality is always a free path. The mind goes in certain 
ideal directions because it loves to go. No amount of coercing 
or compulsion could create a single ideal in the mind of the 
thinker. 

From ideals, which form the nucleus of thought, we build 
around and try to realize in terms of matter. This is not easy 
because matter is cumbersome, erude and hard to mould. 

Were it not for the mind’s elasticity, to expand outward, up- 
ward and joyward, there would be no possibility of happiness. If 
we watch ourselves we may observe that we actually live upon 
ideals. The thoughts which we invite come to us through our 
idealizing, our wishing in subjective thought-terms. When 
thought and life runs smoothly, we are realizing our ideals; when 
there is friction, then we have failed to bring the ideal into terms 
of realism. There is never friction or discontent jn the ideal: it ia 
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our not realizing it that causes the friction. A musician’s ideal 
of harmony may be jarred by the falling of a chair in the middle 
of asymphony. The chair could not destroy the ideal, for that is 
indestructible, but the chair interferes with the realization of the 
ideal on this mundane plane of music-making. As ideals are pos- 
sible with all and ideals always tend joyward, we may always 
make joy for ourselves in secret thought, if no other way. 

It seems that ideals and happiness are as twins, and that 
ideals are the builders of thought. This points to the conclusion 
that happiness is the logical outcome of living life according to 
the law. When our principles in life’s work are along the path 
of joy-building, it is reasonable to say that joy is somewhere 
awaiting us in terms of realism. 


CORRESPONDENCES. 


As the leaf of a tree is peculiar to its kind, as the features 
of a man indicate his character, so man, as a manifestation of di- 
vine energy, must embody some of the attributes of his divine 
progenitor. 

Wherever truth is, there we must look for it. If the truth 
concerning man’s origin is hidden in super-sensuous states, we 
must trace back to it by means of correspondences, and try to as- 
certain the nature of that hidden source. Hence a study of God, 
through man, would seem to be the right and only course to 
pursue. 

Starting with man’s strongest emotion—love, or the passion 
of the sexes, we are brought face to face with another problem— 
the relation of man to woman, and woman to man. An empty 
stomach causes the owner of the stomach to desire food. We will 
suppose that an emptiness, a void of some kind, is the immediate 
cause of man’s desire for affection, and that the assuaging of the 
passion is the filling of his emptiness. Then we have the theory 
that the love vibrations from one sex are food for the other, that 
the lack in one can be supplied by the other. Where there is a 
lack there is not a wholeness; one sex is not complete without the 
other. Then, in our fundamentals for correspondences, we must 
consider man and woman as co-related beings or parts of a whole, 
whose relation bespeaks the like relation of primal entities, or, 
more strictly, primal energies. That is to say, the primal ener- 
gies forming the basis of concepts, manifest in dual aspect, which 
we may term molecular polarity. 
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We will presume that spirit-protoplasm is a negative state 
of spirit-substance with inherent primal energy. We will also 
suppose that the spirit-substance is composed of molecular parts 
and that each spirit molecule is polarized with magnetic proper- 
ties, the same as material atomic substances. Primal energy act- 
ing through these spirit molecules would tend to produce mole- 
cular change. What this change would be we can only conjecture 
by comparing corresponding changes in magnetic relations of 
material substances. For instance, in the electric current for 
street lighting, we find that the phenomenon of light occurs when 
there is a break in the current, when it must jump from carbon 
to carbon, or pass through a vacuum. 

It seems to us quite within the realm of possibility that di- 
vine energy is diverted from its normal flow by means of mole- 
cular change into broken currents, producing phenomena of mole- 
cular separation and individualization. Taking a single molecule 
thus broken from the unit of divine consciousness, and we have 
the seed of divinity planted in space, and ready to go through the 
evolving processes of the evolutionary growth of self-conscious- 
ness until it becomes as the parent source, all-knowing. 

In the act of procreation, the tendency is to bring to rest the 
inherent desires by meeting counter-magnetic currents. So we 
willsuppose some such process goes on in divine creative energy ; 
that broken magnetic currents divert the energy outward into in- 
dividualization, and the individual molecules seek adjustment in 
drawing toward the parent source while yet retaining individual 
ity, in time coming to rest in universal consciousness. 


MIND. 


What man is depends upon what he knows. Knowledge is the 
gauge of life as applied to the individual. The difference between 
a clod of inert matter and a human being, or between an Austral- 
ian bushranger and a Shakespeare, is the difference between the 
mental states of each. Mind is the gauge. I am what I know I 
am, as I am conscious of limitations, it proves that I regard my- 
self as a creature with limitations. When I have had more expe- 
rience, or have utilized to better advantage what I have, I shall 
know more and consequently be more in my own estimation, and 
less circumscribed by my imagined environment. My present lim- 
itations will have been done away with because I have a larger 
understanding. Mind has set up the limitations. because mind 
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must have its growth from the littleness of beginnings. Space 
must be limited, partitioned off, made into compartments, meas- 
ured, in order that the mind may understand, work through and 
overcome it. Without limitations, space is an unmeasurable 
thing. Mentality is a sort of bank account on which man draws 
for his daily needs, and his interpretation of life is based on his 
mental bank account. The greater the caliber of mind, the 
broader and deeper the conception. 

Faith is a beautiful thing, but it will not carry one far on life’s 
journey without a well-balanced mind. A man may have faith 
that the ice in the river will bear his weight, but the ice may prove 
thin and his judgment at fault. His faith will not save him when 
the ice breaks and lets him into the cold water. Salvation by faith 
may be taken for a start, but there will come a time in the soul’s 
upward journey where faith will waver for lack of fundamental 
data, knowledge gained by experience. Absolute faith is knowl- 
edge. Mind is the good and sure foundation for all our strue- 
tures. Imagination is a subtle form of thinking, and though it 
reaches out into the beyond, where reasoning cannot readily fol- 
low, the habit of applying the test of reason to every form of 
thinking, will so train the imagination that she will go true in 
nearly every case. Imagination is a fast steed, but one should be 
sure that the rider, mind, is well astride of the mount. 


Tue Last THovuGHT. 


As a mental preparation for what is to come, try and im- 
agine that you are the only living, breathing creature in existence. 
That vou are life and being, and everything that is, was, and will 
be. Suppose, that, although you know this to be a fact, you do 
not understand why; that you are only endowed with ordinary 
earthly intelligence, but with a great desire to know. You try 
to analyze yourself, you study your physical body, you look into 
yourownmind and try to follow the trend of thought, you analyze 
vour thought, feelings and emotions. You analyze your thoughts 
from the first to the last you had in mind. You go a little farther 
and try to analyze the thought used in analyzing the one before 
it. Every time you analyze a last thought, you are using a new 
thought to do the work. You might keep on indefinitely, and 
never succeed in clearing up and getting to the basis of each last 
thought. There is always something left, unanalyzed. 

Figure it-as you will, the mind cannot go behind itself in 
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consciousness. There is always that where no eye can penetrate. 
The eye stands in its own light. Being the eye, the ultimate con- 
ception for the time being, it cannot go back of itself without 
forming another ultimate, and so on ad infinitum. 

The mind can, however, form conclusions of life in the ulti- 
mate, by reasoning from effect to cause. Life is an entity trying 
to analyze itself, in parts, and as a whole. Every living, breath- 
ing creature is an expression of the divine, trying to sense life. 
No creature can look far inward, and must of necessity look out- 
ward. Yet, thought, feeling, comes from within. That which is 
not analyzed comes to the senses, and may then be studied and 
analyzed, up to the last thought—the thought we are using. That 
is the intangible, unknown, ever elusive spirit, the ego. 

The lesson of the foregoing is to illustrate that the mystery 
of being lies in one’s own thoughts, and is not in some far away 
realm, where angels tread on streets of gold. There is no realm 
below or above, that is more mysterious and unapproachable than 


one’s own mental or spiritual ego, and through this channel 
comes revelation. 


REVELATION. 


Thought and revelation are synonymous. One cannot exist 
without the other. To think, is to have an idea of something; the 
idea is a revealment of that something. It may not be all there is 
to learn about that particular thing, but it is knowledge. A 
thought is a conception, a vibratory shape that was not in the 
mind before the thought was born. Hence, it is a revealmeni, a 
definite concept of the previously unknown. Every thought that 
is born to me is a revelation. The broader and deeper the thought, 
the more profound the revelation. 

What I know of myself and surroundings, depends on how 
much thought I put into the subject. Learning to repeat for- 
mulas, results of other people’s thought is not revelation, for it is 
not thought. It is doubtful if any man can comprehend another’s 
thought without first thinking the thought himself; at least, his 
mind must be developed to a certain capacity before he could re- 
ceive additional pabulum. 

Man is the sum total of his thoughts; hence, I am all that 
I can conceive of being, of God. That which lies outside the 
realm of my understanding is not necessarily foreign to my na- 
ture, but may be, and is, a part of my nature, to which I have not 
attained. I am greater than I know. 
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Life is no deeper, no broader, to man than man’s thought of 
it. To acquire more thought, one must believe in the possibility 
of more life; hence, faith is a step in the right direction. Faith 
and imagination are the advance guards who spy out the enemy’s 
retreat. 

Although life is not an enemy, it must be conquered as 
though it were. To have life in abundance, one must go into the 
field or life and appropriate to himself that which is universal, 
but which will not come to him uninvited. 

Flighty and untrained thoughts, are like the heterogeneous 
combination in a junk shop. All useful articles, but not adapted 
to work together. Train your thoughts and get the most out of 
them. A trained mind of small caliber is better than an untrained 
mind of a larger caliber. 

Think, think, think; then think of what you have thought. 


THE EYE oF THE INFINITE. 


‘*No man hath seen God at any time.’’ 

What is true of the scriptures concerning God, is also true of 
man concerning man. No man hath seen man at any time. 

Perhaps, you think you have seen a man, or yourself; but 
you have seen only a head, arms, legs and body. This is usually 
called a man, but it is merely a mass of animated clay that in a 
few scores of years will crumble into dust and be unrecognizable 
as a human shape. Where, then, is the man? You have come in 
contact with men’s temporal bodies, but never have you seen the 
life that animates the body. You may live to be as old as Methu- 
selah and may become as wise as Solomon, but you will never see 
a man. 

This declaration may be startling, if so, it is because we have 
not thought of it in the present light. Let us consider the matter. 
Suppose a seeing eye to be placed in a wheel, in the very center 
of the hub. From its place, it can look outward in all directions, 
but it can not look inward, because the inmost place is filled by 
itself. From this simple illustration we will understand that 
the eye of God forever looks outward from the center of being, 
but because it is in the center, it cannot look inward. The truth 
of this illustration will be apparent if you try to see your own 
eye without the aid of a mirror, or some other reflecting body. 
Life cannot be seen with the naked eye; to be seen, life must be 
reflected. It may be argued that the eye of Deity is not subject to 
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human limitations, that it is a spiritual eye and unlimited in its 
scope. Such an arrangement would not prevent but assist the 
mind in conceiving of spirit in the center of being and radiat- 
ing outward from its center. 

You may have read in the scriptures that God is everywhere ; 
you may have heard poets chant the praises of the Most High, 
and declare that he is in the woods, the valleys and the hills, in 
the songs of birds, in the morning light, and in everything that is. 
You may have imagined that you have seen God in a glowing sun- 
set. I have no doubt that you may have been very near him. But 
anything that has length, breadth and thickness, anything with 
weight or which is susceptible to the senses, is a thing with limi- 
tations. The Infinite cannot be infinite if it is limited in any way. 

The life that animates the birds and causes them to sing; 
that operates through the laws of nature and produces the sun- 
sets, the golden poppies and the beautiful roses, is the life that is 
infinite. It is infinite in quality and in variety of expression. The 
Infinite possesses many avenues of expression, Many organs of 
sight, but it is as one eye, seeing through the laws of being in 
one continuous round of expression. 


SPACE. 


Space is an abstract conception of that which is not known. 
As soon as space becomes known we have measured it with our 
thought, made conditions, and it is no longer an empty void. 

No one has ever seen the space in anempty room. Ina room 
we see floor, ceiling, walls, and furniture, which are the limita- 
tions of the space. Space outside of human understanding, sub- 
conscious and spiritual states, is only sensed by the thought-pic- 
tures that the mind builds, which are limitations and give us the 
idea of dimensions in the same sense as the walls of a room tell 
us how big the room is. All that we know in any realm of being 
is the thought-pictures that the mind is able to fashion in space. 
Every thought that comes from the mind is a limitation; every 
thought that comes from God is a limitation; the thought of con- 
sciousness is a limitation. To conceive of, to think, to give form 
in the mind to an idea has its modus operandi in a vibratory ac- 
tion on the ether of space, which result in objective conditions, 
things with dimensions, measurements, limitations. A house is 
the concrete form of a thought in the mind of the architect. The 
thought cannot well be measured, but the house can. The more 
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objectified the thought, the more it becomes a thing of dimensions. 
The farther we are in conscious understanding from the source 
of our lives, the more limited and handicapped we are. Our only 
hope to free ourselves from toil and hardship is to realize God. 
Then the things about us become as our servants instead of being 
our masters as they now are. We cannot hope to suddenly be- 
come perfect, we must have patience while we persevere. 


Tue IwpersonaL UNIT. 


A house divided against itself must fall. Any hypothesis 
dealing with fundamental principles must necessarily postulate a 
unit of government; otherwise, life would be chaos. To the unit 
of government which we term God, has from time immemorial 
been given the attributes of a potentate whose word is law, and 
whom all are in duty bound to bow down to in humble reverence 
and awe. So much of the personal has been attributed to the Cre- 
ator, that seareely any one has the temerity to even conjecture 
the possibility of a purely impersonal Deity, without being called 
hard names, the least of which would be atheist. 

Cold logic has driven us to the conclusion, nevertheless, that 
the law and substance underlying all forms of life is absolutely 
impersonal in its primal action. Yet, we admit the element of 
personality inherent in the law, as eventually manifested by the 
law. Cold logie points to the conclusion that consciousness, a 
necessary condition of personality, could not have existed prior 
to the law of its unfoldment; that law was before consciousness ; 
that the action of pre-conscious being, produced conscious being. 

We admit that divine consciousness is continuous; but con- 
tend that the method of its continuity is outside the realm of 
empirical knowledge. We contend that absolute knowledge is a 
sealed book which the possessor cannot unlock in its totality. If 
it were not so, if there were no new leaves to turn, no areana to 
explore, the Deity would have reached the end and measured 
every possibility, thus being limited and made finite—an impos- 
sible thing. 

We prefer to believe that the highest knowledge is drawn 
from an impersonal source, that to itself is ever the illimitable 
bevond; that deifie intelligence, though absolute in power and 
scope, is yet possessed of a si.b-conscious within that is ever to it- 
self a most beautiful mystery—the unknown source. 

There is always a within and a without; the principle is with- 





THE FIRE OF AN IMPRISONED SOUL 181 


in, the form without. The primal emotion is love. It is active 
through the action of law, and is a negative form of intelligence. 
Positive intelligence with attributes of reason and thought does 
not appear until forms, organisms, are wrought through the im- 
agery of love, the mother principle. The all-seeing eye was born, 
not made, and is re-born every moment of duration—hence al- 
ways young, though the Ancient of Days. 

All manifestation involves limitation; the Infinite is more 


than the thing expressed. It is a spirit indivisible and without 
parts. 


CREATION. 


Again we resort to correspondences. Every author, archi- 
tect and designer, if he be not a mere copyist, knows what crea- 
tive thought is. To design a scene, to create a group of charac- 
ters and set them to talking and acting in a bit of fiction, and 
have it all so like life that the reader is charmed, calls for a class 
of thought so nearly resembling the divine creative thought, as 
we understand it in the God-head, that we use it for an illustra- 
tion. Not that architects, writers and designers are more angelic 
than others less gifted along that particular line, but because of 
the aptness of the illustration. All creative thought is a higher 
form of intelligence, but the person who manifests that thought 
may have low and grovelling habits. We need not deify the per- 
sonality, but we ought to give due reverence to that class of 
thought which lifts us up out of the ruts of materialism, without 
regard to the vessel through which the thought comes. Were it 
not for the poets who set us an ideal, we should lapse into gross 
conservatism and lose half the beauties of living, cease to grow 
for lack of incentive and grind out the old, stale thoughts of the 
material plane, until death relieved us of the burden of living. 

Poets, designers and artists, create by giving shape to their 
innermost thoughts. That is what we would expect of the Great 
Creator. To faintly illustrate our idea of the manner in which 
creative thought is born, let the reader imagine a sealed globe 
of which the within is darkness. This represents the mother 
darkness of space; the womb of deific thought; the unknown cen- 
ter of being; a subjective state, placid and negative. It may be 
likened to a photographer’s sensitized plate before it has been 
exposed. It is life’s protoplasm sensitized and ready to receive 
the impressions of life. We can imagine that there primal im- 
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pressions originate in a sub-conscious state of deific mind occupy- 
ing this within of our globe. 

As we have said before, we do not contend that there was a 
time when deific thought was not; but we can conceive of a state 
of perpetual birth of thoughts, because it is no more than what is 
going on in human minds daily and hourly. Though thought is 
always being born the womb of its conception is never lightened, 
because the moment the lamp is a-light, that moment it be- 
comes an objective thing and is no longer in the gestative state, 
but a thing with dimensions, a personality, God manifest. As 
deific thought is continually being born, this would involve more 
than one expression of the Unit, or more than one personality. 
Hence, manifested Deity, are gods, not God. 


In the silence and gloom 
Of the dark Mother womb, 
Ere time and the world had been wrought ; 
Stood the unlighted wick, 
Lay the clay for the brick, 
Dwelt the germ of an unmoulded thought. 


By the law’s hidden force 
In the Infinite source, 
Grew the germ, the Mother breast stirred. 
Came a ray from the night, 
And the lamp was a-light, 
And God in his love spoke the WORD. 





SOPHIA. 
TowNsEND ALLEN. 


Thou who wouldst woo and win Sophia, maid divine, 
Must seek her not with undue haste too ardently; 
Within thy quiet soul prepare a holy shrine, 

And she the gracious one will come and dwell with thee. 


Have caution, O Soul, lest you soar on the wings of Desire 
To that Height you aspired to reach—and beyond, to the Fire. 


OSRU. 
A Tae or Many INCARNATIONS. 
By Justin STERNS. 
INTRODUCTION. 


T is not at all necessary to believe the doctrines of ‘‘ Karma’”’ 
and ‘‘Reincarnation,’’ on which it is based, in order to fol- 
low this history of the soul Osru—known to man as Nero 
in his most conspicuous incarnation—wherein through vari- 

ous lives he reaps as he has sown and slowly rises to a height of 
character where Right at last seems greater to him than Might. 
But it is, of course, very essential to understand these beliefs. 

Briefly, then, Karma is the doctrine (held by something like 
three-fourths of the inhabitants of the world) that each one 
reaps the fruits of his own deeds, good or bad, at the same time 
learning through his suffering to be unwilling to inflict similar 
pain on another. The drift being ever upward, each learns by 
doing what he desires to do—and taking the consequences—to 
discriminate between good and evil and to desire the good. 

Reincarnation, which is always believed in where Karma is 
accepted, provides the opportunity for reaping the fruits of one’s 
deeds and desires. The main tenet of Reincarnation is known 
to every one, namely: that we live repeatedly, taking up the 
business of growing better each time at that point where we 
left off. 

In brief, Karma is the Christian doctrine, ‘‘ Whatsoever a 
man soweth, that shall he also reap.’’ And Reincarnation is 

merely a means to that end. 

There is only one more point which may not be generally 
understood. The Reincarnating Ego is sexless; taking form in 
whatever environment, and with whichever sex provides the best 
opportunity for its next lesson. 
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PROLOGUE. 


the west-pointing horn of it, looked down. Against the 

other horn reclined, motionless, a Shining One and looked 

at me, but I was unafraid. Below me the hills and valleys 
were thick with humans, and the moon swung low, that I might 
see what they did. 

‘Who are they?’’ I asked of the Shining One. For I was 
unafraid. : 

And the Shining One made answer: 

‘‘They are the Sons of God and the Daughters of God.”’ 

I looked again, and saw that they beat and trampled each 
other. Sometimes they seemed not to know that the fellow- 
creature they pushed from their path fell under their feet. But 
sometimes they looked as he fell and kicked him brutally. 

And I said to the Shining One: 

‘* Are they all the Sons and Daughters of God?’’ 

And the Shining One said: ‘‘ All.’’ 

As I leaned and watched them, it grew clear to me that each 
was frantically seeking something, and that it was because they 
sought what they sought with such singleness of purpose that 
they were so inhuman to all who hindered them. And I said to 
the Shining One: 

‘What do they seek?’’ 

And the Shining One made answer: ‘‘ Happiness.”’ 

‘¢ Are they all seeking Happiness?’’ 

$6 All”? 

‘*Have any of them found it?’’ 

‘¢None of those have found it.’’ 

‘‘TDo they ever think they have found it?’’ 

‘Sometimes they think they have found it.’’ 

My eyes filled, for at that moment I caught a glimpse of a 
woman with a babe at her breast, and I saw the babe torn from 
her, and the woman cast into a deep pit by a man with his eyes 
fixed on a shining yellow lump that he believed to be (or per- 
haps to contain, I know not) Happiness. 

And I turned to the Shining One, my eyes blinded, and I 
said: 

‘Will they ever find it?’’ 


| LEANED from the low-hung crescent moon, and, grasping 
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And he said: ‘‘They will find it.’’ 

‘* All of them??’’ 

** All of them.’’ 

‘“'Those who are trampled?’’ 

‘*T hose who are trampled.’’ 

‘*And those who trample?’’ 

‘‘And those who trample.’’ 

i looked again, a long time, at what they were doing on the 
hills and in the valleys, and again my eyes went blind with tears, 
and I sobbed out to the Shining One: 

‘*Ts it God’s will, or the work of the Devil, that men seek 
Happiness ?’’ 

‘*It is God’s will.”’ 

‘¢ And it looks so like the work of the Devil!’’ 

The Shining One smiled inscrutably. 

‘*Tt does look like the work of the Devil.’’ 

When I had looked a little longer, I cried out, protesting: 

‘‘Why has He put them down there, to seek Happiness and 
to cause each other such unmeasurable misery?’’ 

Again the Shining One smiled inscrutably. 

‘‘They are learning.”’ 

‘*What are they learning?’’ 

‘‘They are learning Life. And they are learning Love.”’ 

I said nothing. One man in the herd below held me breath- 
less, fascinated. He walked proudiy, and others ran, and laid 
the bound, struggling bodies of living men before him, that he 
might tread upon them, and never touch foot to earth. But sud- 
denly a whirlwind seized him and tore his purple from him, and 
set him down, naked among strangers. And they fell upon him, 
and maltreated him sorely. 

1 clapped my hands. 

‘*Good! Good!’’ I eried, exultantly. ‘‘He got what he de- 
served !’’ 

Then I looked up suddenly, and saw again the inscrutable 
smile of the Shining One. 

And the Shining One spake: 

‘‘They all get what they deserve.’’ 

‘*‘ And no worse?’’ 

‘¢ And no worse.’’ 

‘‘And no better?’’ 

‘‘How can there be any better? They each deserve whatever 
shall teach them the true way to Happiness.’’ 
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I was silenced. 


And still the people went on seeking, and trampling each 
other in their eagerness to find. And I perceived, what I had 
not fully grasped before, that the Whirlwind caught them up, 


from time to time, and set them down elsewhere to continue the 
Search. 


And I said to the Shining One: 

‘*Does the Whirlwind always set them down again on these 
hills or in these valleys?’’ 

And the Shining One made answer: 

‘*Not always on these hills or in these valleys.’’ 

‘*Where then?’’ 

‘*Look above you.”’ 


And I looked up. Above me stretched the Milky Way and 
gleamed the stars. 


And I breathed ‘‘Oh,’’ and fell silent, awed by what it was. 
given me to comprehend. 

Below me, they still trampled each other. 

And I asked the Shining One: 

‘* Dut no matter where the Whirlwind sets them down, they 
go on seeking Happiness?”’’ 

‘‘They go on seeking Happiness.’’ 

‘¢ And the Whirlwind makes no mistakes?’’ 

‘‘It makes no mistakes.”’ 

‘‘It puts them, sooner or later, where they will get what 
they deserve?’’ 

‘‘Sooner or later, where they will get what they deserve.’’ 

Then the load crushing my heart lightened, and I found I 
could look at the brutal cruelties that went on below me, with 
pity for the cruel. And the longer I looked, the stronger the 
pity grew. 

And I said to the Shining One: 

‘‘They act like men goaded.’’ 

‘‘They are goaded.”’ 

‘*What goads them?’’ 

‘“‘The name of the goad is Desire.”’ 

Then, when I had looked a little longer, I cried out pas- 
sionately : 

‘‘TDesire is an evil thing!’’ 

But the face of the Shining One grew stern, and his voice 
rang out, dismaying me: 

‘Desire is not an evil thing.’’ 
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I trembled, and Thought withdrew herself into the inner- 
most chamber of my heart. Till at last I said: 

‘‘It is Desire that nerves men on to learn the lessons God 
has set?’’ 

‘*It is Desire that nerves them.”’ 

‘The lessons of Life and Love?’’ 

‘‘Of Life and Love.’’ 

Then I looked again into the valley, and the load was gone 
from my heart. And I could no longer see that they were cruel. 
I could only see that they were learning. 

I watched them, one by one, but the Whirlwind always car- 
ried them out of sight. 

Then I turned to the Shining One beseechingly : 

‘‘If I could only follow one when the Whirlwind takes him, 
and follow him and follow him ” 

I looked into the unfathomable, smiling eyes of the Shining 
One, and my eyes plead with him. 

And the Shining One said: 

‘*You shall follow and follow. Choose.’’ 

And my eyes fell again upon the earth. There lay the banks 
of the Nile. I saw a man with the terror of death in his face, 
who ran like the wind of the desert. 

And I said to the Shining One: 

‘*T choose him.’’ 

And the Shining One said: ‘‘So be it,’’ and was gone. 

And I found myself on the earth beside that man, and I saw 
all things whatsoever he did, and the things that befell him, and 
whenever the Whirlwind took him, it took me also. And having 
seen all things that befell that man, I have herein set them down. 

(To be continued.) 








ASPIRATION. 
TowNsEND ALLEN. 


Oh to be pure! So clear and pure and fine, 

That thou might shine through me, O Sun Divine, 
And find no spot or blemish, naught to mar 
Thy glorious light, or keep my soul afar 

From thy great pulsing heart of glowing love. 
Illume and fit me for thy courts above. 
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THE SEPHER HA-ZOHAR—THE BOOK OF LIGHT. 


Containing the doctrines of Kabbalah, together with the discourses and teachings of 
its author, the great Kabbalist, Rabbi Simeon ben Jochai, and now for 
the first time wholly translated into English, with notes, 
references and expository remarks. 


By NuruHo DE MANHAR. 


(Continued from page 128.) 


highest and most mysterious of all, enshrouded with a 

veil which separates it from all other spheres and 

mansions, so that nc one can perceive the two Cheru- 
bim standing behind it and therefore it is termed The Holy 
of Holes, for therein is the Supreme Spirit that im- 
parts life and light to all creatures. When the union of all 
spirits with the Divine takes place, then the light of this 
mansion descends out of the Holy Place and illuminates 
all worlds. All light coming down from on high is like 
the seed of man that unites the male and female, and so is it 
with this mansion which unites the higher with the lower spheres. 
Happy the man who accomplishes this union, for then is he 
wholly blessed and beloved both on high and below. When the 
Holy One decrees judgments such a man is able to appease and 
allay them and yet does not act contrary and in opposition by so 
doing, but through his intimate union with the Divine Being all 
penal judgmentsand decrees become self annulled and innocuous. 
Oh blessed is he both in this world and the world to come; as it is 
written, ‘‘The righteous man is the foundation of the world’’ 
(Prov. x. 25). Whilst he lives a voice from on high is ever speak- 
ing unto him, saying: ‘‘Thou shalt rejoice in the Lord, thou 
shalt glory in the Holy One of Israel’’ (Is. xli. 16). 


To seventh mansion is without visible form, being the 
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As the chief priest officiates at the altar of sacrifice and the 
Levites chant, the cloud of incense ascends on high; so is the 
ascent of spirits to the higher spheres and mansions, until at 
length they become unified with the light of light, and abide for- 
ever, perfected and wholly divine through the power of prayer. 
It is then that all spirits like lesser lights are blended with the 
great divine light, and entering within the veil of the Holy of 
Holies are overwhelmed with blessings proceeding therefrom 
as water out of an inexhaustible and ever-flowing fountain. In 
this mansion is the great Mystery of Mysteries, the deepest, 
most profound and beyond all human comprehension and un- 
derstanding, the eternal and infinite Will, that governs, sways 
and rules all worlds throughout the universe, the mighty causal 
Will, known only by its effects and silent operations, and that 
through all ages to come will ever act until the human and divine 
wills are blended together in one eternally harmonious whole, 
and humanity attains to the Higher and Diviner Life. Blessed 
are they who have entered into the enjoyment accruing from 
this union of wills as it is written, ‘‘Thy father and thy mother 
shall be glad and she who hath born thee shall rejoice (Prov. 
xxii. 25). When perfect union prevails, everything is centered 
in and proceeds from the Divine Thought or Mind. All forms 
and ideas give place to and disappear in the Divine Mind, that 
alone animates, vivifies, sustains and enlighténs every human 
soul. The supreme Will, residing and acting through pure 
thought, it follows that by prayer man effects this union with 
the Divine Will and attracts it to himself, and therefore it is 
written, ‘‘ Happy is that people who enjoy this greatest of bless- 
ings, whose God is the Lord,’’ for then the world rejoices in 
mercy and goodness that come from above, through the prayer 
of union, which never proves in vain or resultless. It avails 
with the Lords as that of a child with its father and is answered. 
The suppliant becomes girded about and endowed with a power 
felt and feared by all inferior creatures. It ordains and the 
Holy One fulfills its behests, as it is written, ‘‘Thou shalt de- 
sire a thing and it shall be established, and the Light shall shine 
upon thy way’’ (Job xxii. 28). 





‘Note by translator. These mansions in their totality correspond to the third 
heaven mentioned by St. Paul in the Epistle to the Corinthians. The reader 
will find some very interesting information on these spheres and mansions in 
the works of St. Dionysius the Areopagite. He will also find a very interesting 
reference to the “two witnesses” in Revelation, XI, 4, pointing to the Kabbalistie 
origin of this book. 


(To be continued.) 

















MOMENTS WITH FRIENDS. 


“Why is it sometimes said that 
Jesus was one of the saviours of 
mankind and that the peoples of 
antiquity had also their saviours, 
instead of saying he was The 
Saviour of the world, as 1s held by 
all Christendom?” 


The statement is due to several causes. 
Some make the statement because they 
have heard it made by others; some, who 
are acquainted with the history of the 
ancients, because the history of ancient 
peoples records the fact that they have 
had many saviours. The saviours of dif- 
ferent peoples differ according to the 
needs of the people to whom they come, 
and the particular thing from which 
they are to be saved. Thus one saviour 
appeared to deliver the people from a 
pestilence, or famine, or from the inva- 
sions of an enemy or wild beast. An- 
other saviour appeared to free the people 
to whom he came from savagery to teach 
them languages, the arts and sciences 
necessary to civilization, or to enlighten 
their minds and understanding. Any one 
who has read somewhat of the religious 
systems of the world will plainly see 
that saviours appeared centuries or thou- 
sands of years before the date when 
Jesus is said to have been born. 

If Jesus is said to be the saviour of 
the world by all Christendom, such dec- 
laration would be a manifesto of the 
ignorance and arrogance of all Christen- 
dom, but fortunately for Christendom 
this is not so. In late years especially, 
the western world has become and is 
becoming better acquainted with the his- 
tories and the scriptures of other peo- 
ples, and a more friendly feeling and 
good fellowship is being shown to those 
of other races and their faiths. The 
western world has learned to value the 
stores of wisdom contained within the 
literary treasures of ancient peoples. 
The old spirit of a few people being 
elected by God or self elected to be 
saved from the countless numbers of the 
past has disappeared and in its place is 


coming a recognition of justice and the 
rights of all. 


“Can you tell us if there are any 
people who celebrate the birth of 
their saviours on or around the 
twenty-fifth day of December (at 
the time that the sun 1s said to 
enter the sign Capricorn)?” 


The twentieth day of December was a 
time of great rejoicing in Egypt, and a 
festival was held in honor of the birth- 
day of Horus. Among the rites and 
ceremonies prescribed in the _ sacred 
books of China, the festival of other old 
religions is closely followed. During the 
last week in December, at the time of 
the winter solstice, the shops and the 
courts are closed. Religious solemni- 
ties are then celebrated and are called 
the festivals of Gratitude to Tie Tien. 
The Persian Mithras was called the med- 
iator or saviour. They celebrated his 
birthday on the twenty-fifth of Decem- 
ber amid great rejoicings. It was re- 
cognized that at that time the sun 
stands still and then begins to return 
northward after his long sojourn in the 
south, and it is said that forty days were 
set apart for thanksgiving and sacrifice. 
The Romans celebrated the twenty-fifth 
of December with a great festival in 
honor of Bacchus, as it was at that time 
that the sun began his return from the 
winter solstice. In later times, when 
many Persian ceremonies were intro- 
duced into Rome, the same day was sol- 
emnized as a festival in honor of Mithras, 
the spirit of the sun. The Hindus have 
six successive festivals. On the twenty- 
fifth of December people decorate their 
houses with garlands and gilt paper and 
universally make presents to friends and 
relatives. So it will be seen that at this 
date the peoples of antiquity as well 
worshipped as rejoiced. That it was at 
the time of the winter solstice cannot 
be mere accidents or coincidents. It is 
far more reasonable to suppose that, 
within all the apparent coincidences of 
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the past, there is an underlying truth of 
deep mystic significance. 


“It 1s said by some that the birth 
of Christ 1s a spiritual birth. If 
this 1s so, why is it that Christmas 
1s celebrated for the physical body 
by the eating and drinking, in a 
material way, which is the very 
opposite of our conceptions of spir- 
ituality?” 


The reason for this dates back to the 
Christians of the early centuries. In 
their efforts to square their doctrines 
with the beliefs of the pagans and 
heathen, they incorporated the festivals 
of them into their own calendar. This 
answered a double purpose: it satisfied 
the customs of those people and led 
them to suppose that the time should 
be sacred to the new faith. But, in 
adopting the feasts and festivals, the 
spirit which prompted these was lost 
and only the most brutish symbols pre- 
served from among the men of the north, 
the Druids and the Romans. Wild orgies 
were indulged in and full license was 
permitted; gluttony and drunkenness 
prevailed during that time. With the 
early people, the cause of their joy 
was due to their recognition of the Sun’s 
having passed the lowest point in his ap- 
parent course and from the twenty-fifth 
of December began his journey, which 
would cause the return of spring and 
would save them from the cold and 
desolation of winter. Nearly all of our 
observances at the season of Christmas 
have their origin with the ancients. 


“In ‘Moments with Friends, of 
Vol. 4, page 189, it is said Christ- 
mas means ‘The birth of the invisi- 
ble sun of light, the Christ Princi- 
ple, which, as it continues, ‘Should 
be born within man.’ If this is so, 
does it follow that the physical 
birth of Jesus was also on the 
twenty-fifth of December?” 


No, it does not so follow. In fact it 
is stated in “Moments with Friends” 
above referred to that Jesus is not the 
physical body. That it is a distinct 


body from the physical—though it is 
born through and from the physical. The 
manner of this birth is there set forth 
and a distinction is there made between 
Jesus and the Christ. Jesus is a body 
which insures immortality. In fact, im- 
mortality is not attained by any individ- 
ual until Jesus or the immortal body is 
born for him. It is this immortal body, 
Jesus, or by what ever name it was 
known to the ancients, which is the 
savior of man and not until its birth 
was he saved from death. The same law 
holds good today as it did then. One 
who dies has not become immortal, else 
he could not die. But one who has be- 
come immortal cannot die, else he is not 
immortal. Man must therefore attain 
immortality before death, or else rein- 
carnate and continue to reincarnate, un- 
til he is saved from death by his im- 
mortal body Jesus. But Christ is not a 
body, as is Jesus. To us and for us, 
Christ is a principle and not a person 
or body. Therefore it has been said 
that Christ must be born within. This 
means, for those who are not immortal, 
that their minds are enlightened by the 
presence of the Christ principle and they 
are able to understand the truth of 
things. 


“Tf Jesus or Christ did not live 
and teach as he is supposed to 
have done, how is it that such an 
error could have prevailed for so 
many centuries and should prevail 
to-day?” 


Errors and ignorance prevail until 
they are replaced by knowledge; with 
knowledge, ignorance disappears. There 
is not room for both. In the absence 
of knowledge, be it material or spirit- 
ual knowledge, we must accept the facts 
as they are. Wishing the facts to be 
different will not change them a jot. 
There are no facts in history concerning 
the birth of Jesus or Christ. The terms 
Jesus and Christ existed centuries prior 
to the reputed birth. We have no record 
of such a being at the time he is said 
to have been born. That one who had 
lived—and who had caused such a dis- 
turbance and recognition as an import- 
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ant character—should have been ignored 
by the historians of that period is ab- 
surd. Herod, the king, is said to have 
caused many infants to be slain to make 
sure that the ‘‘young child’? should not 
live. Pilate is said to have sentenced 
Jesus, and Jesus is said to have risen 
after his crucifixion. None of these ex- 
traordinary events have been recorded 
by historians of that time. The only 
record that we have is that which is con- 
tained in the Gospels. In the face of 
these facts we cannot claim the re- 
puted birth to be authentic. The best 
that can be done is to give it a place 
among the myths and legends of the 
world. That we continue in our error 
concerning the supposed birth and death 
of Jesus is not strange. It is a matter 
of custom and habit with us. The fault, 
if there is a fault, lies with those early 
chureh fathers who made the claim for 
and established the dogma of the birth 
and death of Jesus. 


“Do you mean to say that the 
lustory of Christianity is nothing 
but a fable, that the life of Christ is 
a myth, and that for nearly 2,000 
years the world has been believing 
ima myth?” 


The world has not believed in Chris- 
tianity for nearly 2,000 years. The 
world does not believe in Christianity to- 
day. Christians themselves do not be- 
lieve enough in the teachings of Jesus 
to live one hundredth part of them. 
Christians, as well as the rest of the 
world, oppose the teachings of Jesus in 
their life and work. No single teaching 
of Jesus is fully observed by Christians. 
As to the difference between fact and 
fable, we have mentioned that there are 
no facts concerning the historical birth 
and life of Jesus. Fable and myth are 





held by many Christians to be the basis 
of heathen religions, but the Christian 
faith is in the same class. As a matter 
of fact, the Christian religion has less 
basis in fact than have many of the 
great religions of the world. This does 
not mean that Christianity is false, nor 
that all religions are false. There is an 
old saying that within every mythos 
there is a logos. A myth is a narrative 
containing a profound truth. This is true 
of Christianity. The fact that so many 
have been benefited in the early history 
and in our times by the belief in the 
life and saving power of Jesus must have 
some secret power; herein lies its 
strength. The appearance of any great 
teacher or teaching is according to a 
certain law, the law of cycles, or of 
seasons. The time of the reputed birth 
of Jesus was the cycle or season for the 
promulgation and development of a new- 
ly revealed truth. We believe that at 
about that time there was among the 
people one who attained to immortality, 
the birth of a Jesus body already referred 
to, that having so attained, he gave out 
the teaching of immortality to those 
whom he considered able to receive and 
understand it, and that there gathered 
around him a number who were termed 
his disciples. That there is no history 
of this is due to his not being known to 
the people who were unacquainted with 
the mystery concerning the immortal 
life. Remaining and teaching his dis- 
ciples for a time, he then left, and his 
teachings were promulgated by his dis- 
ciples. The reason for the persistence 
in the belief of Christ and his teachings 
is that there is within man an under- 
lying conviction in the possibility of his 
immortality. This latent belief finds ex- 
pression in the teachings which the 
church distorted into their present form. 
A FRIEND. 























